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A TRACT, entitled, Same Thoughts on the Mr. 
cles of FESUS, by an IMTARTIAL Haxp, 


Are CONSIDER'D. 


| By a Lover of TRUTH. [ Pagers , 


J am perſuaded, mill 1 ſpall hear better Reaſons to the contrary, 
. that theſe DEMoNIacks were no other than ſuch as tue 
call Madmen and Lunaticks ; at leqſi that re comprehend 
them under theſe Names. — The Cauſe tubich our Millake 
is that Diſcuiſe of another Name and Notion than we con. 
ceive them by ; which makes us take them to be diverle which 
are indeed the fame. 
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NEW-TESTAMENT. 


2 VERY fair and rati- 
ona Enquirer into the 
Grounds, and Truth of 
Chriſtianity has a juſt 
Right to have his Dzf- 
" ficulties ſatisfied, and 
his Doubts removed, b 


thoſe that know and believe the Truth. 


If Errors are imputed to the Goel, it is 
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themſelves and their Religion againſt the 


Charge of Falſhobd of Deceit; to ſet the 


Scriptures iti theit tiatural and cleareſt 
Light; to expoſe rereived Opinions, if 
blameable or groundleis; and to defend 


to ſupport ztſelf. Idle and ridiculous 
Notions, blended with the true Religion, 
will not be of any Service to the Cauſe 
of Chriſt, but render it contemptible to 
Unbelicvers; who have Eyes to ſee our 


Weakneſs, and Hands ready to expoſe us. 


the Truth by Truth, which alone is able 


HE therefore who attempts to clear 


Chriſtianity from any, even the leaſt Ob- 
ſtacle that attends it, and is deſirous to re- 
preſent it pure, and in its native Luſtre, 
to the Minds of Men, ſhews a true Zeal 
and Concern for the Cauſe of Chriſt, and 
merits the ſincere Thanks of honeſt Search- 
ers after Truth, and of all impartial Hande. 

Few who have thought on the Mean- 
ing of Demoniacks, have looked upon this 
Subject as free from Difficulties, or, as 
attended with ſuch Difficulties only, which 
are as little Things, of no Weight 


with thinking Men, but as light as Va- 


'* nity itſelf, and not ſeldom perhaps the 


Fame Thoughts, &c, p. 52, 
* Off: 


* 


S WW 
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LF ] 
4 Offspring thereof.” — The great Mr, 
Mede was plainly of diſſerent Sentiments W 
from this Author, when he thus expreſſed _ — 
himſelf in his Fourth Diſcous ſe upon John 1 
X. 20. WE. 
„ I MAKE #20 Queſtion but now and then : 10 
the ſame befalls other Men whereof I | 1 
have Experience myſelf, to wit, to mar- | 
„vel how thele Demontacks ſhould ſo . 1 
*« abound in that Nation, which was the .* 
People of God; (whereas in other Na- by 
tions and their Mritingas we heat of 10 
«« fuch;) and that too, as it ſhould ſeem, i 
about the Time of our Saviour's being 9 
„on Earth only; becaule in the Time be- 1 
« fore we find no Mention of them 712 9 
« Fcripture. The Wonder is yet the 1 
« greater, becauſe it ſeems, notwithſtand- 11 
ing all this, by the Story of the Goſpel, wr 
not to have been accounted by the People * 
of the Fews any ſtrange or extraordinary 0 
Thing, hut as a Matter uſual ; nor be- 9 
++ ſides is taken Notice of by any foreign 
Story. To meet with 2 theſé Dif- 
„ fculties, (which I ſee not how ot her- 
wiſe can be eaſily ſatisfied) I am per- 
« {waded, ('till I ſhall hear better Rea- 
ſons to the contrary,) that theſe Dee 
'* moniacks were 10 other than ſuch as we 
call Mad-men and Lunatichs, at leaſt 
that we comprehend them under thoſe 
Names; 
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Names; and that therefore they both 
„ ſtill are, and in all Times and Places 


have been, much more frequent than 
** we imagine. The Cauſe of which our 


_- - ++ Miſtake, is that Diſguiſe of another 
Name and Notion than we conceive « 

** them by; which makes us take them « 

to be drverſe, which are the ſame.” 10 

I sHouLD not have given my Reader « 

this long Citation from that excellent 6 


Writer, but that, I think, it contains the 
Foundations of the Euquirer's Scheme; 
and plainly ſhews him not to be guilty of 
| Innovations, Novelty, Heterodoxy, or of 
| any freghtful Opinions; of under mi- 
| ning his Maſter's Intereſt, or of plucł- 
ing the Laurels, the never-fading Lau- 
66 * from his Head; Laurel which, 
cc ge,” | | 
Dos this Impartial Writer think, 
that the Dzfficultzes, enumerated by Mr. 
Mede, are of no Weight, but as light 
« as Vanity itſelf?” Does he think that 
Vanity is the Author thereof? And 
will he not allow Mr. Mede to have been 
a „thinking Man? Or will not the un- 
Juſt Cenſures here thrown upon the Ex- 
quirer, unavoidably reflect on Mr. Mede? 
Thus (2. 68) — That he has removed a 


2 * „ —— — — —— 
. 


* Some Thoughts, &c. p. 68, 
Pegg 


. 

Pegg from the Chriſtian Edifice :— (. 45.) 
« That whatever his Friends may fay in 
« Defence of his Sincerity, lure J am, his 
judgment muſt be given up by them as 
« utterly indefen ſible: (P. 50.) © That 
« what, in this Caſe, he has offercd to 
« the Publick, one would hardly think, 
could be the real Sentiments of a grave 
« or ſerzous Writer. - And (J. 60.) © af- 
« ter he has ſaid this and much more to 
« the ſame Purpoſe, in the ſame careleſs 
« Manner, he goes on.”— Arc theſe Ex- 

reſſions fit or becoming an 1mparriat 


Hand ? Do they not as much refle& on 


the great Mr. Mede, as on the Enquirer ? 


And does this Author really think, that 
cither of thoſe Gentlemen deſigned by 
their Writings a Removal of the leaſt Pegg 
in the Chriftian Edifice ? © 
TAE Enquirer, who was juſtly ſen- 


ſible of the Difficulties that attend the 
common and received Notion of Demo- 


macks in the New Teſtament, modeſtly 
propoſes to the World a Scheme to re- 
move theſe Diflicultics, and the Prejudices 
that from them ſome may have againſt 
the Goſpel itſelf; nor does he advance 


one Step, without producing his Evidence 
from the beſt Writers in Antiquity. And 
he has ſhewn, that there is no Occaſion to 
luppoſe a Multitude of powerful and mi 
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chievous Devils, ſent to poſſeſs and cru- 
elly torment weak Men; ſinee ſuch Be- 
ings are no where to be met with in the 
Old Teſtament; and perhaps the Word, 
Demons, in the plural Number, is not 
uſed, in all Antiquity, before the Com- 
ing of Chriſt, to ſignify the ſame as 
Devils. In the Goſpel, thele Beings 
are not ſtiled Devils, but Demons; 
(Aaworss) and Demon is a Word which 
the Antients never uſed in the Senſe 
of a malevolent Being, unleſs it be of 
Arimmanins, one of the Chaldean firſt Prin- 
ciples, who being eſteemed by them an 
Original and Independent Caule, is a Cate 
quite foreign to the Purpoſe : for the Diſpute 
is not concerning Original or firſt Cauſes, 
but inferior, dependent Beings, or De- 
mons. Plato, in his Cratylus, repreſents 
them as Auiuores x Gpryiyghs KHOWING and 
wiſe Beings: Heſiod calls them good 
*« Beings, the Guardians of mortal 
«6 Men.” CAS | 8 


"E201 . em Jonot, TVAnxEs SyyTHy p 
Not only the Poets, but alſo the Phi- 
lo ſophers, accounted Demons good and 


Juſt Beings, the Miniſters of Heaven, 


and Executors of Divine Juſtice upon 


Men. This was the Language of the Times 


when our Saviour came, and his Diſc:- 


ples wrote ; whoſe Bufineſs it was to re- 


form 


[9] 


form Men's Manners, not to reform Lan- 
guage, nor to uſe Words to a Purpole they 
were never uſed before. For no one In- 
ſtance, I believe, can be produced from an- 
cient Authors, to ſhew that Demons, before 
the Coming of Chriſt, ſignify'd Devils, or 
malicious Beings, malevolent, hurtful to 
Mankind, delighting in promoting Wick- 
edneſs. | 

Tris is the Euquirer's Account of 
Demons, and this his Adverſary ſhould 
have conſidered, and if falſe oppoſed: 
But the Impartial Hand not only avoids 
it; not only pays no Regard to the genuine 
Senſe of the Word Demon; not only pro- 
duces no Authorities from ancient Wri- 
ters againſt the Enquirer : but, almoſt in 
every Page, Demons are called Devils; 
and the great Devil's Exiſtence is defend- 
ed, whole Being the Enquirer no where 
denies. — © * It may be ſeen from hence 
„What a Man will do for the Sake of an 
** Hypotheſts.” 

Bur what the Impartial Hand has ne- 
glected, may be deem'd ſufficiently made up 
by the Care of Others. Ihe Author of the 
Reply to the Further Enquiry, has at- 
rempted to ſhew the Sentiments of the An- 
_ cients concerning Evil Demons, He ima- 


gines that the Chaldean Good and Evil De- 


Same Thoughts, p. 17. 
11018 


[ 10 J 


mon may be to his Purpoſe, as they are cited 
by the Euquirer from Laertius. As if a 
firſt Principle, One, the Cauſe of Evil, had 
any Thing to do with Zvi/ Demons, ma- 
lignant Beings, that are the Subjects of 
the preſent Debate, His Buſineſs was to 
produce from Writers, before Chriſt, Pal- 
ſages, which proved that there was a No- 
tion of Evil Demons, or what we call 
now, Devil. But inſtead of ſuch, he 
produces a ſuppoſed Saying of One in Plu- 
tarch, which does not ſo much as imply 
that the Author had ever heard of male- 
volent Beings, promoting Wickedneſs, or 
Miſery, amongſt Men. 

THex he cites © Julius Pollux, who 
c expreſly diſtinguiſhes Demons into two 
* Kinds: the one which he calls a> egi. 
*© »x, the Depellers of Evil; and the o- 
* ther a>ilgzai, wicked or pernicious.” 
Jbid. p. 24. 

Julius Pollux, who lived One hundred 
Years after Chriſt, is ſpeaking concerning 
Demons who preſide over Curſes: © Such 
* ſays he, as preſerve Men from Curſes, 
are called Depellers of Evil, Sc. But 
ſuch as confirm and bring about Impreca- 
tions are called «ale, pernicious, | not 


* wrecked | deſtructive Beings, to whom 


we ought to apply ourſelves in order to 
get them to avert Miſchief, the Puniſhers 
| | a «nf 

L of 


[ IT | 
{© of thoſe who are guilty of Blood.” How 
does this prove that the Heathen had a No- 
tion of Devils, immoral, malignant Be- 
ings? As if every Being that deſtroys, 
puniſhes, execates God's Judgments upon 
Mankind, were a Devil. Was not the Ange/ 
that deſtroyed the Aſſyrian Army pro- 
perly, ., pernicious, deſiruttive ? 
Tnar which may ſeem to be moſt to this 
Author's Point, is a Paſſage which he pro- 
duces from the Preface to Zaleucus's Laws 
in Stobæus. He cites it thus, © Should 
« any one be tempted to Injuſtice by a 
« wicked Demon, — he ought to beg the 
« Gods fo af/;/t him in driving nm away. 
Ibid. 'v 
Bor it is a great Miſtake to tranſlate 
this Paſlage, as if one of many Evil De— 
2015s tempting Men to Injuſtice, were here 
intended. Zaleucus was a Pythagorean, 
and he embraced the Pythagorean Notion 
of the Origin of Evil. He is not there- 
fore, 1ſt, ſpeaking concerning @ wicked 
Demon, but the wicked Demon, tne 
Origin and Cauſe of all Evil. And, 2dly, 
the Paſſage itſelf is miſrepreſented : This 
Writer renders ir thus; be ought to beg 
the Gods to aſſiſt him in driving uu a- 
way. Did Zaleucus here ſpeak of driving 
the wicked Demon away ? Not a Word: 
But to drive Injuſtice away. The whole 
B 2 Sep- 
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Sentence is, If the wicked Demon be 
« preſent tempting to Injuſtice, the Man 
« ſhould reſort to the Temples, Altars, 
« and Houſes of the Gods, flying from 
„ TInjuſtice as the ſevereſt and cruelleſt 
« Miſtreſs, and ſhould beg the Gods to 
aſſiſt him in driving it, | not him, it is 
cor, not auloy] away. He ſhould go 
to Men that haye a Reputation of Vir- 
tue, and hear them concerning a Hap- 
« py Life,” Oc. 

THis x3x0 Axywuy, or Origin of Evil, 
is what is called in Pindar, ablolutely ?- 
neos Juby, The other Demon. Thus 
in his Pythia, Ode 3. 
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 Pinaar, who was a Pythagorean, as 
Clemens Alex. tells us, Str. vth. does nor 
mean here, what he elſewhere calls Au- 
[wy raviO> us, the Demon that attends 4 
Man from his Birth, but the Demon 
that was the Cauſe of all Evil. This 
Demon, the firſt Principle of Evil, * 

| IS: Wh oi * the 


L 13 | 


« the Cauſe of Evil to Coronzs,; and to all 
« her Neighbours.” The Ancicnts did 
indeed aſſign to every Man a Demon, as 
his Guardian Angel. Meuander ſays, 


"ATayn Jau alert ovumrelt nm 
Evovs e N 95 T9 is 


And ſuch Demon was called Aziuwy yive0ao; 
by Pindar, Olymp. Ode xiii. By Euri- 
pides, theſe Beings are called bee qariras. 
Jon. v. 1130. In none of theſe or others 
that I recolleCt is mention made of an E- 
vil Demon attending any one, and prompt- 
ing him to Evil. Homer ſays — ampx » 
bed. hor uv, II. 3, 440. And in his O- 
dyſſee, he ſpeaks of ſome of the Immortal 
Gods that preſerve and protect Men: 


La e / 
Abæ va , 0515 c QUATOTEL Th PE . 


| Ody. o. v. 34. 
Perhaps Andromache in Euripides may 


be imagined by ſome to ſpeak of an Evil 


Genius, when ſhe lays, That /e has no 
one Thing to comfort ber, but many that 
ſhe may complain of; — Hector Lill d. 
and her hard Demon, to whom ſhe was 
conjoin'd. 
ETeppoy n TW iανν Salorc @ ouveCuyny. 
5 Andro. v. 98. 


But by this ſhe means no more than her 
cruel 


IE. > 
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cruel hard Fortune which ever attended 
her: For the Rule among the Ancients, 
was not to impute Evil ro evil Demons or 
Devils, of which they knew nothing, but 
ro the Juſtice of the Gods ; and rhey made 
no Scruple to ſay, as Euripides makes Ip hi- 
genia, 1 cannot think any of the Demons 
to be Evil. 


Oui Jp de CiνEνννν givar tgxov. 
| Iphig. in Taur. v. 391. 


They did not ſuppoſe malicious, malevo- 


lent, immoral Beings, to be the Authors 


of Evil or Wickedneſs in Man: Nor were 
the Executors of juſt Puniſhmenr upon 
Sinners, ſuch as Tiſiphone, or the Furies, 
deem'd Devils, or malevolent Beings; 
any more than God himſelf would be, 
for inflicting Puniſhments, Diſeaſes, or 
Death, on any Creatures that deſerve them. 
Ariſtophanes ſays, 


Od ros 2p 0 OE O As wort TOY KAXOY, 
Nubes, v. 85. 


This God's the Cauſe of my Misfortunes ; 
ſpeaking of Neptune. 

I MENTIONED Pindar juſt now, as 
meaning by the Words #repos Sduwy, tHe 
Other Demon, the Principle or firſt Cauſe 
of Evil; in this, following the Pythags- 


rean Syſtem. Callimachus has uſed the 


1 ſame 


© wk um, wi, 
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ſame Expreſſion; and means not an Evil 
Genius, or one of a malignant Species, 
ſuch as we now-2-days call Devils, bur 
the firſt Cauſe of Evil; what by the CHal- 


deans is called Arimanius. 


Ou di les, am ds eoey eTgpos Salucr. 


WHEN that Apparition came to Brutus 
in his Tent, and ſaid, I am thine Evil 
Genius, zax)s Awupoy, it did not mean a 
Devil, a malevolent Promoter of Wick- 
edneſs, but a Demon that was to him 
xx, adwerſe, if there be ſufficient Evi- 
dence of the Truth of the Story. Nor 
were Anthony's, nor Cæſar's Demons, 
Beings that delighted in producing Miſery 
to them, but Good Beings, tho' not of 
equal Power or Strength. | 


I MUST next examine what the Rey. 
Mr. Hutchinſon has aſſerted in a Sermon 
preach'd before the Univerſity of Oxford, 
wherein he maintains the uſual Interpre— 
tation of daiwores © aiucria in the New 
Teſtament. His Notion is, that © they 
are maleyolent and maleficent Beings, 
delighting (or ſeeming at leaſt delight- 
ed) in the Indulgence of cruel Inclina- 
tions, in promoting Wickedneſs, Im- 
poſture, and Milery, amongſt Men.“ 
P. 19, 


THE 
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T nx Difference betwixt Mr. Hutchin- 


fon and the Enquirer would ſoon be at 


an End, had he produced Authorities an- 
tienter than the New Teſtament for the 
Ule of the Word dige in the Senſe he 
underſtands it. But with all the Pom 

of References that his Margins are ſtuff d 
with, there is not ſo much as one that is 
as-anticnt as the New Teſtament, that is 
to his Purpoſe. The Thing required is, 
to produce an Inſtance of the Word Ad- 
mores ſignifying ** maleyolent, maleficent 
*+* Beings, delighting or delighted in pro- 
moting Wickedneis amongſt Men.” For 
this Senſe he cites Plutarch. Porphyry, 
Jamblicus; all Good Writers, but too 
modern by much for the Thing to be 
proved. Tis not denied, that after the 
New Teſtament Times, that Word was 
uled in an ill Senſe ; and the modern 
Platoniſts, and Others, are full of ſuch a 
Notion. But when the Word was never uſed 
for malevolent Beings, till ſuch a Time 
at leaſt; and then we find it uſed often 
in a certain Book, and no Intimation is 


given of its 6 a9 6, in that Book male- 


volent Beings, delighting in promoting 

Wickedneſs; what Neceſſity is there in 

that Book ſo to underſtand it? 
YEs, but Platois produced as max- 


ing the moſt pernicious Deluſions the 


«< fa- 
— 


L i } 


« favourite Employment of 09ziygres ® 
Does Plato ever lay fo, direftly and in 
Terms? No: But * when they pronounce 
them the Inventors and Encouragers 
of ſuch Practices, as are moſt injurious 
„both to Individuals and to Communi- 
ties of Men; they mult, by neceſſary 
«« Conſequence from their own Reaſoning 
about the Deity, be preſamed to look 
upon Oxiuors as extremely evil.” 
I ask then, Where does Plato pronounce 
Demons to be © the Inventors and En- 
« couragers of pernicious Deluſions? 
Mr. H. refers to «Plato in Plutarch, 
« Tom. II. p. 36. Idem in Phedro, 
« p. 240. Confer. Idem de Rep. Lib. II. 
« p. 364 and p. 378 — 381-2.” But 
in all theſe Places, there is not one Word 
about Demons encouraging perniciousDe- 
« lufions.” Nay, Plato condemns Homer, 
and other Poets, for ſuch Figments,and adds 
Tlavin apa de a Sap viorre t mh sies. 
Mr. H. was to far conſcious of this, that 
he has put this Note immediately after 
the References before- mentioned, vi. 
* where,” 1. e. in the Places juſt now rc- 
ferr'd to, © indeed he [Plato] uleth the 
Word Srol; yet Qinugres, tis PROBABLE, are 
to be underſtood by it:“ Why to ? 
* For, thus Proclus ſays, chat Plato, in 
* many Places, calls Demons, Gods.“ Ergo, 
| * in 


Ol Her, rmippotrve 432g views UI Oc. 
But 


[18 J 


in this Place. Is it not a very hens bs 


ment to prove that Plato thought Demons 
Encouragers of Frauds and Deluſions, 


that he expreſsly fays, The Nature of 


God and Demons is altogether free from 


Dielu ſions? 


Id Truth, the Ancients at firſt, look'd 
* Demons as good Beings : s, 10 
eſiod; Plato calls them dh, pure. Me- 
nander, when he had ſaid that Every 
Man had a Guardian Demon, Conductor 
of his Life, immediately adds, 
Aha Os, x9:99 jap Reiugy α e o 
Ea, Bio, I p Ir. 
— &mwvTEdS ay ava: my boy, 
i. e. a Goop one, for we muſt not think 
any Demon 70 be Evil, hurtful to a' good 


Life, but every Gop to be Goon. 


Clemens Alexandrinus quotes, indeed, 
Phocylides to prove that he thought ſome 
Demons to be Evil: But the Verſes 
which he cites, prove only, there were 
Good Demons, which drive away Evil 


from every Man that enters Life ; but 


not a Word is there of. any Evil Demons, 


promoting Wickedneſs in Man. 


AMY ape dul iges Gov in dN gde & pa. 
. & Mt 
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But as theſe Lines are from a Poem now 
loſt, we can know no more than what is 
ſaid by Clemens. 

Empedocles, indeed, is quoted by Plu- 
tarch, who thinks hi Opinion preferable 
ro Menander's, that Siooz Wiest 2 Jalgg- 
ws, Two Fates and Demons take and go- 
vern every Man that is born. But This 
was to explain the different Characters, 
and difterent Paſſions, which made Life 
unequal. How does it hence appear that De- 
mons were conceived by Empedecles to be 
malevolent Beings, delighting or delighted 

in promoting Wickedneſs ? He imagined, 
indeed, that if Demons were guilty of 
any Crimes, they were puniſhed by ſtrange 
Revolutions *till they were purified; and 
then they were reſtored to their own na- 
tural Region and Order. Plut. de Iſid. 
et Oſir. p. 361, Eumdbxans das quo d- 
yu Tos Adi Wy eg p % MINE» 
Auοο ] === bY C45 ou t9Aaftvris TW X Kot= 
Sve diy dub my x4T7% quay N 
m amAaBvn., But what is this to male- 
volent, male ficent Beings, promoting Mi- 
ſery among Men? | 

Ox Thing I would obſerve further, 
that tho* ſome imagined Demons to be 
created Beings originally ſuperior to Man, 
yet others conceived no more than aChange 
made in Souls: And they reaſoned, that as 
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fromEarth, Water; from Water, Air; from 
Air Fire, was made, the Nature of Things 
changing into ſomething more noble; ſo 
Good Souls receiv'd a Change, from Men 
to Heroes, from Heroes to Demons; and 
{ome few being throughly purged and pu. 
rified, they at length partook of Divinity, 
Others, indeed, that could not get the 
maſtery of themſelves, led an obſcure 
and lightleſs Life, and came into mortal 
Bodies again. v. Plut. de Orac. defer. 
This Hypotheſis, as well as the other 
which ſuppoſes Demons originally ſupe- 
rior to Man, will equally account for all 
Phoenomena to which Demons are applied; 
and yer admits no malevolent, maleficent 
Beings, promoting the Miſery of Man. 

Burt were they not deem'd maleyolent 
Beings, when they ſent Diſtempers, 
Plagues, e.g. and cxtraordinary Evils upon 
Mankind ? 

I ansSweR, No: They did not conccive 
Apollo to be a © malevolent Being, de- 
« dclighting, or ſceming at leaſt delighted, 
in the Indulgence of cruel Inclinations, 
in promoting Wickedneſs, - Impoſture 
„and Miſery amongſt Men,” tho' they 
imagined him to fend that violent Diſ- 
temper to the Greczan Army. It is one 
Thing to puniſh Injuſtice; ir is another 
to be immoral, and promote and inſpire 
Fraud 
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Fraud and Wickedneſs. This was never 
imputed to Demons antiently ; the Other 
was: And therefore, to underſtand a Greet 
Book, where the Word Demon occurs 
often without any Definition of it, it 
mult be neceſſary to know what was the 
Notion of that Word in Greek, before, 
and at, the Time when ſuch Book was 
wrote. 

Berore I proceed, it is but common 
Juſtice to take Notice of an Error in the He- 
cond Enquiry, p. 19, 41. where the Author 
has ſuppoſed Ocellus Lucanus to ſpeak of 
Evil Demons. Ocellus had no ſuch No- 
tions; v as Therefore ſhould have 
been tranflated Vnhappy, and the Para- 
graph be changed, ſo as to ſhew Ocellus 
to be with the Enquirer, and not an an- 
tient Teſtimony agaznſt him. But this 
by the Bye. I now return to the [mpar- 
tial Hand. | 

THe firſt eleven Pages of his Book are 
employ'd about the Devil (> dj .) 
to which I ſhall not trouble my Reader 
with any Reply, ſince the Devils Exiſt- 
ence is out of the Queſtion: Ir is the 
Meaning of the Words Demons (Iaumors) 
and Demontacks (di Qontophoa) that is 
the preſent Subject of Debate; and the 
Enquirer, from © the Firſt, to theThirty- 
„ fifth Page of his fr? Tra,” ly 

lews 
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ſhews in what Senſe theſe Words were ta- 
ken by the Ancients : This Impartial 
Perſon is of Opinion (g. 12.) that © he is 
« ſo far from proving what he would needs 
have believed, that he thinks, his own 
learned Labours make againſt him: For 
„he (the Enquirer) ſhews, and confeſ- 
„ ſes, that the Opinion of Men's being 
« poſſeſs'd was univerſal ; but he (the En- 
« quirer) thinks the whole World was 
« miſtaken. Now this is highly incre- 
« dible, that Men in all Ages, and of all 
4 Perſuaſions, ſhould always be miſtaken 
« in a Matter of Fatt,” —— The Enqui- 
rer's Deſign was to ſhew that the Antzents 
believed tome Sorts of Diſtempers to be 
occaſioned by Demons; who were, never- 
theleſs, never accounted by them Devils, 
or malevolent, miſchievous Beings : and 
This the Enquirer has fully proved. How 
then do © his own learned Labours make 
« againſt him?“ — The Heathens could 


not #atnrally account for certain Diſor- 


ders; and therefore, they ſuppoſed De- 


mon to occaſion them; and why might 


they not be miſtaken in a Suppoſition of 
a Matter, they knew nothing at all of ? 
And why is it called a Matter of Fact? 
Such an Expreſſion imports a moſt evi- 
dent or certain Truth; but was there 


any Certainty, for this groundleſs Suppo- 


ſition : 
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ſition: Or, what Evidence is there for 
ſuch a Fact, beſides the Uſe of a Word, 
which does not neceſſarily imply any 
ſuch Matter of Fat? Theſe Ancients 
had ,no other Proof, no other Certain- 
ty of this Matter of Fact, than that 
Men were melancholick or Epileptick ; 
which, ſince they could not account 
for, they called them Cerriti, Larvati, 
Lymphatici, Bacchantes, &c. | 

Bor this Impartial Writer is of 
Opinion (. 13.) that the Ancients © Nick- 
« named” the Devil and his Imps, cal- 
ling © one Hercules, another Minerva,” 
Sc. not knowing (to be ſure) their real 
Names; and that they believed theſe 
Demons to be Devils, only they © miſ- 
« called” rhem. What Ancient Evidence is 
there for this pretended Matter of Fact? 
It happens unluckily, that many of theſe 
heatheniſh Demons are known to be at 
firſt really Men (Dwellers upon Earth) and 
afcer Death to have been canoniged and 
made Demons; notwithſtanding the Au- 
thor of the ReeLy ſeems to imagine, that 
Jupiter, Mercury, &c. had not been Men 
at all, but were imaginary Beings. (p. 7, 8.) 
If this be a conteſted Point by the Au- 
thor of the RepLy, I only deſire him to 
confute the Chriſtian Apologiſts; and par- 
| ticularly, 


| 24 ] 
ticalarly, Tertullian's Apology, ch. x, xi. 
Arnobius, KC. 

Wu Ar Notions the antient Jews might 
have of Poſſeſſion is needleſs to enquire, 
ſince it is not their Not ions, but the 
Grounds of them, we are to conſider, 
which can only be drawn from the Old 
Teſtament. Now, the Imparizal Mri— 
ter does not trouble his Reader with any 
Thing about them. He * frankly owns, 
that we are not obliged, in the Cale 
« of Saul, to believe any real Poſſeſſion;“ 
but that one Spirit cloſely attended on 
Faul upon the Departure of another.“ 
This Interpretation he allows the Reader 
to reject, if he pleaſes; only he © is apt 
c to think that what David did was in- 
«« tended to ſerve as a faint ADV M BRA“ 
*« TION of what his adorable Son would 
do when he appeared in the World.” 
P. 16.) Be it fo: I would not, upon 
any Account, conteſt this Matter; tho 
I fear that a Notion of ſuch typical Spi- 
rita will have little Effect or Impreſſion 
on the Minds of unbelieving Men. 

W now come to the New Teſtament; 
and the firſt Inſtance of Demons (Iamuy- 
na) he produces from thence, is, Fames 
ii. 19. Ty Sangre h,“ͤö — Demons be- 
lieve : Which Cale, he lays, «« diſtreſles 
the Enquirer much: P. 17.) And 
becauſe 
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becauſe the Enquirer aſſerts that Demons 
here may not ſignify malevolent Beings, but 
ſuch Beings as the Word Aaiueo; figni- 
fied in its original Uſe, this Writer is pleaſed 
to affirm, It may be ſeen from hence 
e what a Man will do for the Sake of an 
% Hypotheſis.” He goes on thus: © The 
* Expreſſion of St. James, ra 9a:orir, ſeems 
ce to be as extenſive and unlimited, as if it 
had been faid, 74/z r& dajyora, All De- 
% mons. And if St. James had meant de- 
* parted Beings only, he would have ſaid not 
* gaiuoa,” (which, according to the Eu- 
quirer, imports nothing bad) © but x2xdai- 
% poves.”--- That Demons in this Place ſig- 
nity only Devils, the very worſt of Beings, 
ſhould have been proved, not barely affirmed. 
That the © Expreſſion r Jayworis ſeems as 
* extenſive as if it had been ſaid I1zy]z rs 
* zinc (all Demons) is eaſy to believe; 
but there is no Reaſon to believe, that the 
Apoſtle means Devils only by that Word, 
ſince they are always diſtinguiſhed from 
Demons by another Name. The Reaſon 
why this Paſſage has becn interpreted of 
the Apoſtate Angels, is partly founded on 
a miſtaken Meaning of the Word Azure, 
and partly becauſe of the Word Se 
(they fear.) But this latter Term may as 
well be faid of good and happy Beings as of 
any other, to expreſs their juſt Awe Ly 

D reli- 
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religions Fear of God, In which Senſe 
the ſame Words (dale Oeforgc:) are re- 
markably uſed by Orpheus in his Hymns, 
who joins in the ſame Line Demons and 
Gods, and never mentions Demons as Evil 
Beings, but always with the greateſt Re- 
verence. His Words are, 


Aaipoyts e Se Yeav *) Sedo b D. 


Which may very well be the proper Inter- 
pretation of St. James; as making very good 
Senſe, and agreeable to the Notions of the 
Antients. 

Bur ſuppoſing that the real Senſe of St. 
James ſhould be, that Apoſtate Spirits believe 
and tremble, what will it prove? Only this, 
That the fallen Angels exit, not that they 
have Power to introduce Diſorders in the At- 
fairs of Providence, cruelly to torment poor 
Men, and artfully /educe us from the Ways 
of Virtue and Religion; when we have 
Paſſions within, and the tempting Lures of 
Power, Riches, and a thouſand Evils from 
without, to ſtruggle with. We are told by 
ſome indeed, that we are horn to Vice, and 
have a natural Tendency to Wickedneſs, be- 
fore we can diſtinguiſh Good from Evil, or 
our Right Hand from the Left. Why 
needs there then an inviſible ſpiritual World 
of Evil Beings to drive us onward to Ini- 
quity ? Why muſt whole Troops of Devils, 
| , powerful, 


1 


. Whoa ec. 


at 
powerfu], perſuaſive, and malevolent Devils, 
delighted in promoting Wickedneſs, march a- 


bout the Earth to grapple with weak Men ? 
As if it were not reaſonable to believe, that 
Gop has in Fact ſet them Laws and Bounds 
which they cannot paſs: As i, he would 
not, in his Providence, reſtrain them 
from promoting Wickedneſs : As if it were not 
enough to be ſurrounded with Temptations, 
and to have ſuch Appetites and Paſſions as 
we all have, but we muſt be attacked by 
invifible Enemies, who can impoſe upon our 


Minds; and by this means the beſt and 


wiſeſt Men can have no Means to know 


| when and how they are impoſed on, nor to 


avoid the Snare laid for them: Or if they 
can do this; is it not making their Duties 


more difficult and hard, than a good and 


kind Parent can be conceived to make them ? 

'T'1s further aſked, p. 18. Why may 
e not St. Paul, 1 Cor. x. 20. mean Apoſtate 
« Spirits?” TI anſwer; becauſe he ſpeaks 
not of them, but of Demons, the heathen 
Deities, which in the Old Teſtament are 


often called Vanities (DIR, * Nobilitates, 


Nothings) Pſal. xcvi. 5. All the Gods of the 
Nations are (Nothings) Jdols. (In the LXX. 
it is, u,) ) and Ferem. xviii. 15. My Peo- 


_ ® Vide Leigh's Critica Sacra, or Pagninus, Buxtorf, or 
any Hevrew Lexicon. 
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ple have burnt Incenſe to Vanity. Therefore 
to have © a bel with thoſe imaginary 
Entities,” to tri in them, to burn Incenſe to 
them; however abſurd ſuch As are, yet the 
Expreſſions are proper, and not fo ridiculous as 
this Author thinks them to be, But St. Paul, 
'tis faid, © with the utmoſt Propriety and 
" Force, mentions the Beings on whom the 
« Honour ultimately devolved.” p. 19. He 
mentions Demons, not Devils: But the Im- 
partial Hand makes no Diſtinction between 
Devil and Demon, though the Scriptures 
conſtantly do. 

I think he is as unhappy in his Inter- 
pretation of the Paſſage in 1 Tim. iv. 1. 
In the latter Times ſome ſhall depart from the 
Faith, (ams, ]. giving heed to ſeducing 
Spirits, (Drvuas; 7 Ayo ) and Doctrines oF 
Demons, (c g dauuoiay) ſpeaking Lies 
in Hy pocrify, hai ing their Conſciences ſeared with 


a bot Iron; forbidding to marry, and command- 


ing to abſtain from Meats. Now, he very wile- 
ly "aſks the Enqurer, „Do dead Men or de- 
« parted Souls ea Lies in Hypocriſy : ? P. 20. 
Do they forbid to marry, &c. And ] aſk 
him in return, Do you know, that the En- 
guirer refers his Reader to Mr. Medes Expo- 
ſition of this Paſſage ? And was it not fit and 
becoming an [partial Hand to have replied 
to what is there mentioned? But ſtill (he 
thinks) © it is plain from the Context, that 

cc the 


\ 


\ 
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the Apoſtle did not mean the Worſhip of 
* departed Souls, but Doctrines that were ad- 
e yanced by very wicked and cunning ME, 
« Men that had more in them of the diabo- 
e ical Nature and Diſpoſition than the hn- 
% man. P. 21, Thus then it appears, that 
the Word Demons does not only import De- 
vils, but ſometimes *© cumming Men of 
e wicked Difpoſitions. ” 

ST. Paul is ſpeaking of the Doctrines which 
wicked Men would follow in the /atter Times, 
Times ſucceeding the infant State of the Go- 
ſpel; and he begins this Prophecy with Are- 
5100y[a;, they (Men) ſhall revolt from God: 
For Aregaria, and TID, the Word that an- 
ſwers to it in Hebrew, ſignify a Revolt from 
God, i. E. Ldolatry : lean ex0)<5 E,? n 
vA, giving heed to deceitful falſe Do- 
ctrines, - for ſo apa] often implies ; 
thus aveue Axes, the Doctrine of. Anti- 
chriſt; and 1 Jobn iv. 1. believe not every 
Doctrine (a@vevpuar ) but try the Doctrines 
(ra avwud/as) whether they be of God : Be- 
cauſe many falſe Prophets are gone out into the 
World; 1. e. many Men that teach fa/ 
Doctrines: giving heed to Doctrines or or 
CONCERNING Demons, didaotanigs daEůi ou; 
thus Ter. x. 18, d19aoKania HATHIUY, Doctrines 
CONCERNING Vanities, or Idols; not Do- 
Arines taught by Vanities, or imaginary En- 
*© tities:” And Heb, vi. 2. Jdidaxa: H 


far, 
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pr, Doftrines CONCERNING Baptiſins, not, 
Baptiſins teach Doctrines, which would be 
ridiculous. 

HE goes on ---- Revel. xvii. 2. An Angel 
cried mightily with a loud Voice, ſaying, Ba- 
bylon is fallen, is fallen, and become the Ha- 
bitation of Demons (Jauorav.) —— This (he 
thinks, p. 21.) © was to paint, in livelieſt 
1 Colours, the HORRIBLE Deſolation of the 
c Place. Ancient Babylon, we all know, 
has been long ago fallen, and when mo- 
dern Babylon ſhall be in the ſame Condi- 
* tion, of which this perhaps is a Prophecy. 
Now the Condition of old fallen Babylon is 
deſcribed Ja. xii. 21. Wild Beaſts of the 
Deſart ſhall lie there, and their Houſes ſhall 
be full of doleful Creatures, and Owls ſhall 
dwell there, and Satyrs (7 vw ſhall dance 
there. By this (ſays the Enquirer, p. 34. 
of 20 Enquiry) © no more is intended, than 


** that Babylon ſhall be ſo totally deſtroyed, 


4 that Goats, and all forts of Birds and Beaſts, 
* ſhall live in her deſolate Houſes,” But 
this does not ſatisfy the Inpartial Hand; it is 
not HORRIBLE enough for him. It is cer- 
tainly a Prophecy of modern Babylon's being 
in the ſame Condition with ancient Babylon. 
And it is not, it ſeems, HORRIBLE enough to 
fay that it ſhall totally be deſtroyed; but the 
Meaning is, It ſhall be the Habitation of 
* Fiends or Devils, that promoted the idola- 
** trous 


T1981 

« trous Worſhip; this Repreſentation directly 
« makes us to deteſt and to loath the Place. 
Did the Prophet delign then to give us Words, 
or really to declare the Truth of Facts? Or 
does this Author think the Place where an- 
cient Babylon ſtood, to be literally the Habi- 
tation of Devils ? Do they dance there? Do 
they continue ſtill to dance there? Or did 
they do it only when Babylon was deſtroyed ? 

WuHiLlsT I am treating on the Meaning 
of the Word Demons, in the Reve/ations, I 
can't but take notice of the Author of the 


Reply, who being to refute the Engquirer's In- 


terpretation of Rev. ix. 20, he tells us, That 
having no Skill in expounding theſe Parts 
of the Revelations, he had nothing to do 
* but to look into ſome of the moſt learned 
„ Commentators.” What was the Reſult of 
this? Why, truly, in order to know the 
meaning of the Word Jayona, he finds. 
that Grotzus underſtands it of Money, &c. 
* which the Men of FJeruſalem were de- 
© voted to then, and made their Idols. 
An excellent Method of finding out the 
meaning of a Word | But did Grotius really 
underſtand, Demons, of Money? Does Gro- 
tius fay ſo? He was too able and judicious 
a Critick to ſay ſo. He ſays indeed, © that 
the People of Jeruſalem were all in a my- 
** ſtical Senſe Idolaters; they ferv'd Money, 
Jewels, and ſuch inanimate Things, 
6 1 
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* which they could not be ſaved in Times 
* of Danger.” Now allowing all this, does 


 Aziutiywnv ſignify Money ? Or how does it ap- 
pear that Grotius did not mean his Words 


as the Interpretation of Iaols of Gold and 
Silver? | 
Jus r ſuch another Reply is given by this 
Author to what was ſaid to be the meaning 
of 1 Tim. iv. 1. Reply, p. 53. Dr. Hammond, 
Eraſmus, and Ferom are particularly men- 


tioned, differing from each other. and all 


from the Enquirer. Dr. Hammond interprets 
Doctrines of Devils, unclean, polluted, deviliſb 
Dottrines. Eraſmus ſays, it is, © falſe Do- 
* Etrines which deceitful Demons ſhall bring 
« in by the means of Men, who inſinuate 
* their Lies under the Form of Godlineſs. 
St. Ferom obſerves, that © all Hereſy i 


< framed by the Art of Demons. 


SE E here the true Art of confounding all 


Things! As if the oppoſing a Name were a 


Confutation of an Opinion! But how did 


Ferom know that all Hereſy was framed by 


the Art of Demons? Or how did Eraſm; 
know, that Devils brought in their falſe 
Doctrines in the Manner he ſays? Could not 
Men frame Hereſies by their own natural 
Powers? Might they not do it by Miſtakes ? 
What Evidence is there that Hereſies were 
owing to Devils? May not the Wickedneſs, 
the Pride, the Errors of Men be the _— 
| 0 
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of falſe Doctrines? Ves, but the Apoſtle ſays, 


ſeducing Spirits, as if evil Spirits were the 
great Seducers of Men. But what if Sprr1its 
be here taken for Doctrines themſelves, as I 
before obſerved from Mr. Mede? Or ſuppoſe 
that /equcing Spirits, are ſuch Men who pre- 
tended to the Inſpiration of the Spirit, but 
who had it not? Then ſeducing Spirits will 


be no more than Seducers; But I but touch 


on theſe Points, that the Reader may ſec 
the Arts made uſe of to refute the Enquiry, 
without Reaſon, or Pretence of it. | 

THe next Place to be conſidered is, Aﬀs 
xvii. 18. where the Words Zevwy Aa 
occur. The Eprcureans and Stoics accuſed St: 
Paul when at Athens, of being (zaJayſtus) a 
Setter-forth of ſtrange Demons or Gods , be- 
cauſe he preached Chriſt riſen from the dead : 
What theſe Philoſophers meant by Demons is 
from hence very plain; if not; the Enquirer 
has ſufficiently ſhewn their Senſe of the Word 
in his Eſſays. But the Impartial Writer 
*« does not think it material (p. 23.) to en- 
s quire, what the Epreureans and Stoics at 
* Athens meant by thus charging St. Paul: 
They ſaid any thing, without having per- 
* haps any determinate Ideas, or hardly 
* knowing what they meant themſelves. 
* *Tis much more to our Purpoſe, to ſee 
what the Fews meant by daipors OF 
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I would obſerve, that theſe Philoſophers 
uſe a Word in their own Language, in its 
natural, original Senſe; and if we know 
what They meant by that Word, that ought 
to be deemed its meaning in their Mouths, 
St. Paul is charged with being a Setter-forth 
of ſtrange Demons by the Epicureans and 
Stoics. Now what was the Occaſion of this 
Charge? Why, he preached Jeſus and the 
Reſurrection ; 2. e. Feſizs who was dead, to 
be riſen again, and to be appointed Judge of 
the World. ver. 31. 

THe Author of the Reply ſays, the Word 
© Demons is not uſed for Devils, nor for 

h * Souls departed, but for Gods or Deities in 
general. And, in the preſent Caſe, it is 
an © Inſtance which relates to a living Man, 
both Soul and Body.” p. 56. En Acumen ! 
When the firſt Chriſtians aſſerted Jupiter 
and Saturn, &c. to have been Men, and af- 
ter Death to have been made Gods ; was the 
Point about their being alive, both Soul and 
Body? When Hejiod ſays, that when a cer- 
tain Generation of Men died, they became 
Demons --- Did it make a Queſtion, whe- 
ther they had Bodies or not? Mos homines 
Fuiſſe non audetis negare, ita poſt Deos factos 
inſtituiſtis aſſeverare. Tertull. Apol. 
gu x it it more to our Purpoſe, to ſee 
© what the Fews meant by Aaiuoves.” But 
what is it to the preſent Purpoſe, to en- 

| 2 2 quire 
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quire what Jews meant by a Word which 
Heathens, not Jews, ſpoke? However, let 
us attend the Impartial Hand in his own Way. 

B Beelzebub (ſays he, p. 23.) the Fews 
«© meant the Old Serpent, and affirms that 
_ & Beelzebub, Satan, and the Devil (e Auw- 
e Co-) are equivalent Terms; and, there- 
<* fore, becauſe our Saviour ſays, If Satan 
* caſt out Satan, how can his Kingdom ſtand? 
« Fc. it evidently appears that our Saviour 
“and the Phariſees meant by Demons, Apo- 

« ſtate Spirits.“ This he calls Demonſtration. 
Now ſuppoſe that the Jeros believed that Satan 
cauſed the Diſtempers of Demonzacks, I aſk 
firſt, What Ground they had for this? Or 
does our Saviour himſelf aſſert any ſuch 
thing ? No. If then he argues hypothetically, 
or uſes the common Language in every one's 
Mouth, he would no more affirm Satan to 
poſleſs ſuch Men, than if he had uſed the 
Name of Venereal, he would have affirmed 
Venus to be the Cauſe of ſuch a particular 
Diforder. What then becomes of this De- 
« monſtration, whoſe Force is not to be 
© evaded, unleſs you make departed Souls 
« little $, atans or Beelzebubs, and Beelzebub 
* himſelf a departed Soul? ” 

ONE Thing I think it requiſite here to 
take Notice of, in order to remove or to pre- 


vent Miſtakes. The Enquirer had ſhewn 


chat 3 Demons were thought to be 
E 2 departed 


EE 
departed Souls; and that certain Diſorders 
were imputed to Demons, and that hence 
Perſons affected in a certain manner were 
called Demon:iacks; and he has ſhewn what 
thoſe particular Diſorders were. But I do 
not apprehend that he is obliged to put, as 
his Adverſaries do for him, Demons and de- 
parted Souls every where as ſynonymous or 
reciprocal Terms, 
Tur Origin of Demons was (if Homer, 
Hejiod, Plato, be of any Weight) nothing 
but departed Souls : A later Scheme was 
maintained by Xenocrates and Empedocles &, 
of Beings & that exceeded our Nature much 
<< in Power, but had not the Divine Nature 
s pure and unmixed, in which there were 
< diverſe Degrees of Virtue and Vice as there 
is in Men. But ſtill I do not find any 
mention of morally malignant Beings, ſuch as 
we term Devils, z. e. malevolent Beings, de- 
lighting and delighted with Wickedneſs, and 
1 Impoſture and Wickedneſs among 
Men. Xenocrates indeed talked of 4 gloomy, 
<* moroſe Demons that rejoice in ſuch Days in 


* TIcAAj Th q ura ue F quo Va20hteovies nuan, m d 
Vaov d dutyts sS8 mu e Eyolas — yivorlas j ws oy 
&vIewros x, Saipemy, age diapogal x, xaxias. Plut. de 
Iſid. & Our. p. 360. | 

_ + Aurgymes Y clubs. ai wal mms, (Vit. 
aeg, Smpegdrs Y F tego Gout Anas mas, 5j rolls, 
I miFeas, & dugonuias, n de], E x) TYſaave 
gu weht cher d xdiggy gal. ibid. p. 361. 
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te which Men ſmote their Breaſts, mourned, 
« and faſted ; and if they have but theſe, they 
« turn to "_ worſe,” And 4 Empedocles 
imagined that when ©* Demons inn d, they 


« underwent ſevere Puniſhments, toſs'd from 


« the Air to the Sea, from Sea to Earth, 
te from Earth to the Sun, from Sun to the 
« Air, till being thus puniſhed and purified, 
* they again obtain their natural Region 
« and Order.” But what is all this to evil 
Demons or Devils wandring, as Mr. Hut- 
e chinſon ſays, through the Air, about Sea 
e and Land, and ſtriving with Aſſiduity and 
« Fierceneſs to delude Men into Ruin, and 
ce actually making ſome of the Species their 
« Prey?” Take this Hypotheſis, and make 
the moſt of it (though the other is the old- 
eſt, and natural, and perfectly agreeable to 
the Origin of Idolatry in worſhipping Ghoſts.) 
Take this, I fay, and {till I aſk, What Evi- 
dence have you for morally malignant Beings 


among the Antients? Xenocrates, who was 


himſelf a dark, gloomy Fellow, cu. 


t Eumxaic Y ings qno? didivau Tis Jaiuoras &v 
Sata x, See 

AiSeuy & 3 ogs wrO mvlords Sore 

Tlo]@- S is herds Tees A yaia I is auvzas 

Heats dN 5 ꝙ atvie@- wan vas 

An iE d Siyxgras, Svyiun 5 apdv]es. 
(Thus Plutarch gives us theſe Lines in his 'T reatile De wi- 
tando ere alien, p, 830.) d x eis 8 res v0 9 p 
Dag her es, ay dug 75 ul gumy near r αντοονẽS an. 
Flut. de Iſid. p. 361. 2 ; 
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Laertius imagined gioomy Demons, to account 
for ſeveral 'Things in the natural and moral 
World: But what Evidence is there for even 
ſuch a Notion ? In the firſt Place, the whole 
Hypotheſis is mere Fiction. In the ſecond 
Place, there was no Notion of ſuch males. 
lent Beings as delighted in promoting Wicked. 
neſs, And thirdly, Not a Word of their 
poſſeſſing Men, and inflicting Miſery upon 
them, or wandring thro' the Air, and Earth, 
and Sea, for any ſuch Purpoſe. Suppoſe now 
that the Enquirer had admitted or maintained 
this Hypotheſis, modern and groundleſs as it 
is, this would not have led him to alter the 
Interpretation of any one Text in the New 
Teſtament, For here is no Evidence to 
prove Poſſeſſion from this Scheme : The Au- 
thors of it did not imagine any Thing of na- 
levolent Beings, when they framed this Hy- 
potheſis; and conſequently, this Hypotheſis 
does not furniſh us with Devils to promote 
Wickedneſs or Miſery amongſt Men, better 
than the other does. But then there is this 
Difference in the Caſes, that we know the 
very Names of the Demons who were ſup- 
poſed, in the other Hypotheſis, to take Poſ- 
ſefſion, and cauſe Diſtempers to Mankind: 
And we know that they had been once Men 
and Women; and conſequently, from that 
we can account for the Origin of the Lan- 
guage, and the whole of what was imputed 
tO 


-- 1 
to Demons very conſiſtently, and better than 


we can from the later Notions of Xenocrates 
of Empedocles. But I return from this Di- 
fon 


Tun Inpartial Hand leads us to an Ex- 
amination of ſome Miracles relating to Demo- 
nacks, The firſt is mentioned, Matth. xvii. 
-Luke ix. Mark ix. St. Matthew deſcribes the 
Diſorder of this Demoniack in the following 
Manner: He 7s Lunatick, and ſore vexed; 
for oftimtes be falleth into the Fire, and off 
into the Water. St. Mark obſerves, that be 
had a dumb Spirit: Maſter, my Son hath & 
dumb Spirit, (St. Like calls it a Demon and 
unclean Spirit) and whereſoever he taketh him, 
he teareth him; and he foameth, and gnaſh- 
eth with his Teeth, and pineth away. The 
Spirit tare him, and be fell on the Ground, 
ond wallowed foaming,---- This was evidently 
an epileptir Diſorder ; for Celſus (p. 41. of 
*« 1ſt Enquiry) obſerves of ſuch Perſons, the 
%% Man all of a fudden falls down, foams at 
* the Mouth, and when the Diſtemper is 
* new upon him prneth away. Hippocrates 
has given us the Symptoms of the Epilep- 
** ſy more accurately. He becomes incapa- 
* ble of ſpeaking (dumb) and is ſuffocated, 
«© and Foam runs out of the Mouth, his 
* Teeth gnaſh, the Hands are clinch'd, or 
* cloſe ſhut, the Eyes are diſtorted, they 
** underſtand nothing: He falls down, Os 

, « Ricks 
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& picks with his Feet. Thus is the Diſtem- 
t per to young People, and when the Diſor- 
ce der is of long ſtanding, it is not curable,” 
Does not this exa&ly anſwer to the Caſe of the 
young Perſon mentioned in the Goſpel? And 
was his Lunacy the Effect of an epileptic Fit, 
Juſt as Hippocrates has deſcribed it ? Or ſhould 
not an Impartial Perſon have conſidered what 
the Enquirer has produced from Celſus and 
Hippocrates, and all the Old Phyſicians? He 
may, if he pleaſes, ſtill affirm, that what 
« he can collect from hence is This, and 
« only This, that the Man thought his Son 
« was poſſeſſed by a Devil. For is it pro- 
ce bable (he afes) that one of the Evange- 
cc /;jts ſhould fay, that a Spirit tare him; 
ce and another, that the Devil (he ſhould 
« have ſaid Demon) threw him down, and 
« fare him, in Writings deſigned for be 
ec 11 of the World, if no more was in it 
<« than the Effects of a natural Diſorder? Is 
ce jt probable that all the three Evangeliſts 
c ſhould tell us, that Feſus rebuked the De- 
« vil, or the unclean Spirit? And is it poſſible 
cc (for I really won't atk whether it be pro- 
cc bable) that our Saviour ſhould ſpeak to 
ce one labouring under a mere Diſorder only, 
ce theſe Words, Thou deaf and dumb Spirit, 
charge thee, &c. p. 25.” All which 
Queſtions, and many more, amount to. this 
one, Is it poſable or probable, that the Evan- 


tn on HAD 
geliſts, or our Saviour, ſhould uſe the Lau- 
guage or Manner of expreſſing Things cu- 
ſtomary in their own Times? To which I 
anſwer, It is not only poſſible and probable, 
but highly rcaſonabie: Our Saviour came mt 
to correct Errors in Phyjick, or the Mijtakes 
of Language ; and the Writings of his Apo- 
ſtles, though ** deſigned for the Uſe of the 


„% World,” were not defigned for the Uſe of 


Phyfick, or the Reformation of Philoſophy, but 
of Mens Manners ; and the Compliance” 
of our Lord to the Language of the Times, 
can no more be called a © Confirmation” of 
Jewiſh Errors in the Phyfical Science, than 
that of the Prophets, in the Old Teſtament, 
can be called a Confirmation” of Aſtrono- 
mical Errors. But there is more in this 
“Compliance, than perhaps this Vriter is 
aware of. The Sadducees denied the Exiſt- 
_ ence of Spirits, or departed Souls in a future 
State, and © affirmed (as St. Lale tells us) 
that there was no Reſurrection, neither Au- 
&« gel nor Spirit. To affront and cry down 
* whoſe Error, it is like enough, the Pha- 
*.71/ees, and the reſt of the right-believing 
% Jews, who followed them, affected to 
draw their Expreſſions (whereſoever they 
** could) from Angels and Spirits. Medes 
Diſcourſes, p. 29. If this Obſervation of this 
Great Man be juſt, then had our Saviour re- 
proved the Fews for an Error of this kind, 

* F it 
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it is more than probable, that many of the 
Jews would have entertained greater Preju- 
dices againſt him, and the Goſpel might 
have met with ſtronger Oppoſition than it 
really did. Thus too, in the Old Teſtament, 
the Sun, and not the Earth, is often ſaid to 
move, though it be falſe in Fact, Tis 
ſible that had the inſpired Writers declared 
the Aſtronomical Truth to the Fews, it would 
have ſeem'd ſo abſurd and contradictory to 
the ſeeming Experience of their Senſes, that 
they would not at that Time have believed 
them. So, when FJeſus was aſked by his 
Diſciples, John ix. 1. 3 the blind 
Man, Who did fin, this Man or his Parents, 
that he was born blind? Tho' they believed, 
as many Jews then did, the Pra-exiftence of 
human Souls, ſent on Earth to be puniſhed 
for Sins committed in their former præ- 
exiſting State; our Lord does not rectify 
their Miſtake : And from hence our Author 
may, if he pleaſe, conclude that human 
Souls pre-exiſted in a former State, and that 
our preſent State is a State of Puniſhment; 
but if he does not think this alſo a PRG 
of the Chriſtian Edifice, ſo neither ſhould 
he blame the Enquirer for ſuppoſing TFeſus 
to uſe Expreſſions ſuitable to the Times, 
whoſe Buſineſs it was neither to correct ſuch 
Errors, nor to ſatisfy Men's idle Curioſities. 


BuT 


—_ ——— — — — 
a * — — PR 4 — 


aA — — 


i > — — — —— 2 — 
. Ie ISS NN, —— 


N \ 
« 
* 
: 
« - 
: 

* 
* 
* 
4 
. [ P \ 

1 

0 

_ 

* 
= 
: 

4 

LB 

4 

| : 

[ [1 

F. 
1 nm 
} 
es 

\ 
\ S 

* 

5 * 

\ - 
©m 
x 
© 

- 

1 F 
* = 
e ſ : 

* 5 

5 ET] 

l 19 

1 

* 

i 

8 
- 

- 

l 1 

+ "0 ' 

\ 40 

+ * 

. 

183} 

| : 

1 

4 = 

: 
« 
* 
FL 
5. 
1 
! 
: D 
* 
. « 2 
* 
” Ls 
T4 
HL 
l 
en 

— 17 

RE 

: 7b 

1 

4 

”" 
(17? 
. 
ary 

BY. 

Fi 

: "7 

my 

1 

73 
* 

1111 

e 

* 

9 

= 
14 

75 

W 
; 

: 

$75 
7 
1 

759 

$4. 
i 


— 


- - — — 
— k co 
— — —— 


— 
— 


23-3 


Bur this Writer imagines, that our Savi- 
our, upon the Enquirer's Notions, was not 
contented with not correcting, but he con- 
firmed the Miſtakes of Men, p. 26. 

I anſwer, Juſt ſo much as when a Phyſi- 
cian uſes the 'Terms of Art in his Profeſſion, 
or does not confute a received Notion, can 
be faid to confirm the Miſtakes of Men. 
When he ſpeaks of Lunacy, or uſes the 
Word, he does not confirm the Miſtakes of 
ſuch as imagine the Moon to be the Cauſe of 
Lunacy, or that that Planet influences ſuch 
as labour under that Diſorder. He muſt uſe 
the Terms which Cuſtom has eſtabliſhed ; 
and he that is ignorant, muſt e' en continue 
ignorant ſtill. | 
THe Impartial Hand proceeds, When 
Teſus had ſpoke the forementioned Words, 
viz. Thou deaf and dumb Spirit, &c. the 
Amount of which is, Be thou cured ; the 
Man was not cured, but worſe a great 
% deal than he was before; for he was vio- 
* lently rent, and at laſt thought to be dead. 
* Is it now imaginable, that after 7e/as had 
bid the Patient be well, he ſhould notwith- 
« ſtanding remain afflicted ? But ſuppoſing 
* a Demon in the Caſe, then all is to be ac- 
e counted for with the greateſt Eaje in the 
World.“ p. 27. How! Is not the ſame 
Queſtion to be anſwered in either Cafe ? 
Whether the Devil or a Diſeaſe afflicted him, 

| may 
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may it not {till be aſked,--- © Is it imagina- 
« ble, that after Jeſus had bid the Patient 
© be well, or the Devil be gone, the Diſeaſe, 
« or the Devil, ſhould dare to remain? ” 
But to this I ſhall ſpeak particularly by and 
by. 

"H E proceeds, p. 28. to conſider what 
follows. The Diſciples aſk Jeſus, Why could 
not we caſt him cut? And he ſaid unto them, 
Becauſe of your Unbelief: Howbeit, this Kind 
goeth not out but by Prayer and Faſting. 
Which laſt Words, the Enguirer obſerves, 
«© may not relate to the Dithculty propoſed; ” 
for Prayer and Faſting were not uſed upon 
theſe Occaſions neither by Chr:/t nor his A. 
poſtles (that we read of; ) and the Anſwer 
to their Difficulty is plainly diſtinguiſhed 
from what follows, by the Word nowBe1T. 
In anſwer to this, it is aſked, © Who can 
imagine that St. Mark would record the 
«© Queſtion, and no Part of the Anſwer ? ” 
For St. Mark only recites theſe latter Words 
of Prayer and Faſting, and takes no Notice 
of their Unbelzef. But are not many Things 
omitted by one Evangeliſt, which are men- 
tioned by another ? And be it never ſo hard 
to © imagine, ” is it not true in Fact that 
St. Mark mentions not Unbelief as a Reaſon 
of their Inability to cure the Man ? Yet he 
rccites part of what our Saviour then ſaid, 

This Kind can come forth by nothing, (or 
. comet 
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cometh not forth) but by Prayer and Faſting, 
aprox xx uns eig, Which Words may pro- 
verbially imply no more than the Dzfficulty 
of curing ſuch Diſorders, as the Latin Pro- 
verb, Nec PRECE nec PRETIO, ſignifies. Or 
ant this to be part of the Anſwer, and that 
88 and Faſting, in a LITERAL Senſe, 
were neceſſary Means to the Cure; yet how 
is the Devil neceſſarily concerned in the 
Caſe? May not theſe Means be expedient 
to expel Diſlempers, as well as to drive away 
the Devil? As to the Criticiſm @60Texet 
o, for 7g:reuxn, which is a natural and 
ealy Emendation, all that is ſaid is, That 
by taking ſuch Liberties, a Man even 
* of ordinary Abilities may do ſurprizing 
„Things: And does not the Enquirer ac- 
knowledge, that © it may be thought to be 
* cutting the Knot? p. 31. Yes; © but 
eit is not only cutting the NMuot, but cut- 
ting the Thread, cutting what is clo/ely 
connected and joined. Now, what Art 
has this Inpurtial, this ſteady Hand found 
out, whereby to cut a A297, without cutting 
the Thread, or without © dividing what 1s 
e cloſely connected and joined? I proceed 
to conſider the next Inſtance of Pofeſſion re- 
corded by the three Evangeliſts, Matthew, 
Mark, and Luke. 
Marth. vii. 28. When Jeſus came into 
the Country of the:Gergaſens, there met him 
an _ 


[ 46 ] 
fo Demoniacks ( Japumtewpe.) exceeding 
herce, ſo that no Man might paſs that Way, 
Mark v. 2, 3, 4, 5. When Feſüs came, there 
met him a Man with an unclean Spirit ; no 
Man could bind him, no not with Chains; be- 
cauſe he had been often bound aeſth Fetters and 
Chains, and the Chains had been plucked a- 
ſunder by him, and the Fetters broken in 
Pieces; neither could any Man tame him: 
And ohoays Night and Day he was in the 
Mountains, and in the Tombs, crying, and 
cutting h:mpelf with Stones, Luke vin. 27, 
29. There met Jeſus a certain Man who had 
Demons long Time, and wear no Cloaths, nei- 
ther abode in any Houſe, but in the Tombs : 
And he «as kept bound wth Chains, and in 


Fetters; and be brake the Bands, and was 


driven of the Demon ( ure T8 9@ipeves) into 
te Wilderneſs. 

THis is the Account which the Evange- 
liſis have given of the Demoniach's Caſe ; and 
every Symptom mentioned plainly ſhews 
that the Diſorder was direct Madneſs. And 
though it be true, that now no Man would 
aſcribe Madneſs to a Demon as its Cauſe, 
yet in thoſe Days it was common, both 
with Jews and Gentiles, to call Mad-men, 
eſpecially ſome Sorts of them, Demonzacks. 
The Reaſons for our Lord's Compliance with 
their Manner of expreſſing Things, I have 
before fully conſidered: However, I will > 

the 
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the Liberty to ſay ſomething more on this 
Point. 

THe Enquirer had ſaid; Were a Pro- 

« phet from Heaven to cure St. Anthony's 
« Fire, he does not ſuppoſe that he would 
e take Care to guard People againſt St. An- 
« thony, or think, that he encouraged 1do- 
c latry by the Uſe of thoſe Words. Upon 
which the Author before me *©* prays, (p. 60.) 
« to aſk him (this) only one Queſtion'; 
e would a Prophet Wi, Shen fay to ſuch 
an afflicted Perſon, St. Anthony, thou fiery 
Spirit, I charge thee come out of him, and 
enter no more into him? 

I anſwer ; If St. Anthony were ſuppoſed the 
immediate Cauſe of the Diſorder, he might 
ſay ſo, without Abſurdity : And it Men now 
aſcribed, as formerly they did, Diſeaſes to 
Demons, I believe ſome ſuch Expreſſion 
would be uſed by ſuch a Prophet ; who 
might as well rebuke this Diſorder in that 
Language, as our Saviour himſelf did a Fever, 
Luke iv. 28, 29. Simon's Wife's Mother was 
taken with a great Fever, and they beſought 
Jeſus for her; and he ſtood over her and re- 
buked the Fever, and it left her. "Tis fur- 
ther urged, that, Luke xii. 32. our Saviour 
diſtinguiſhes between Cures and Ejection of 
Demons; Behold I caſt out Demons, and I da 
Cures. But what was the Ground or Reaſon 
tor this Diſtinction? Only the different Cauſes 
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attributed to different Diſorders by both 7 eWs 
and Gentiles; who looked on ſome as natu- 
ral, and believed others to ariſe from extra- 
ordinary Cauſes. 

Bu T let us ſuppoſe Devils © the very 
© worlt of Beings, ”' to have been the Cauſes 
of the Diſtempers imputed to them. It ap- 
pears then (upon this Hypotheſis) that Gop 
muſt give Bee/zebub, and his Hoſt of © little 
<«« Satans, a Licence to forment Men, and 
deprive them of Judgment, to /educe them 
from God's Service, and to be the Mans of 
their preſent and future Miſery, Are there 
not any Difficulties in this Suppoſition, which 
may have © Weight with thinking Men?“ 
And what is the Anſwer given to them? 
He ſays (p. 61.) that Demoniacks © were 
Men loſt to all Senſe of Goodneſs and 
«« Virtue; living and even delighting in a 
ce profligate Life; no common Calamity is 
capable of reclaiming them, or giving thge 
Mind a new Turn: In this State we 
* may ſuppole the apoſtate Spirits to aſſault 
<« them. 

Bu T why may we ſuppoſe all this? What 
Ground is there for the Suppoſition? What 
Evidence has he for ſuch a Matter of Fat ? 
He ſuppoſes indeed theſe poſlefs'd Perſons to 
have been loſt to all Senſe of Virtue and 
Goodneſs : p. 61. but he concludes, P. 62. 
*© Far be it from me to m that this has 
" happened 
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happened in the Manner, or for the Rea- 
« ſons I have mentioned; Go p forbid I 
e ſhould be guilty of /uch Preſumption.” 
A plain Confeſſion that he has no Evidence 
for his Suppoſition, but only the mere Sound 
of a Word! But to return to. the Gaderene 
DemomaCcks. 

They cried out, ſaying, what have wwe to 
do with thee, Jeſus thou Son of God? Art 
thou come hither to torment us ( 7.00 4.04 28) 
before the Time? Matt, viii. 29. Where the 
Words##7g ,d may fignify no more than 


TIgoge Or axatpew; (untimely, unſeaſonably) as 


the Enquirer has obſerved; This ſtands (p.3 5.) 
condemned without any Reaſon, unleſs this 
be one, That it would be natural and al- 


e molt neceſſary (according to the Enquirers 


% Account) from the Mouths of Mad-men 
eto fay, not; art thou come hither w/ea- 
* /onably or untimely to vex us; but rather, 
art thou come hither opportunely or ſeaſon- 
© ably, to ſhew thy Goodneſs, Sc.“ What 
would be natural or neceſſary for theſe Mad- 
men to ſay, is not eafy to determine: But 


certain I am, that go age neither can, 


nor ever did ſignify opportunely ; nor does the 
 Enquirer's Hypotheſis neceſſarily require thoſe 


Words to ſignify the contrary of what they 


do ſignify, Now according to the Enquirer 
the Meaning of the whole Verſe is ---- The 


Fame of Feſiu had. been ſpread abroad, and 
a C 
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reached to Gadarene; and when Jeſus came 
to the Place where theſe Lunaticks were, 
they, perhaps hearing his Diſciples (at a Di- 
ſtance) call him Jeſus, or having heard of 
him; or having heard a Deſcription of him; 
ran and worſhipped him, Mark v. 6. This 
too may poſſibly have been the Effect of ſuch 
a lucid Interval, as Mad-men ſometimes have: 
Then they cried out to Jeſus, ⁊chat have we 
to do with thee, who cureſt Demontacks ; 
have not we been fettered and beaten, and 
art thou come in an / Hour to vex us, as 
others have done before, in order to cure us? 
---- "This I take to be the Senſe which the 
Enquirer may give to this Paſſage : I ſhall, at 
preſent, only defend the Enquirers Hypotheſis 
againſt the Objections of our Impartial Hand. 
He ſays, the Diſciples themſelves knew not 
that Jeſas was any more than an “ extra- 
ordinary Man ;” becauſe in their Paſſage 
to Gergaſene they ſaid, What manner of Man 
7s this, that even the Winds and the Sea obey 
Hin? And none of the Gergaſens could in- 
form the Demontacks of Tefus ; © becaule, 
e if they knew themſelves, they all flyed 
*© thefe two raving Men.” How then could 
the Demoniacks know Jeſus? J anſwer, with 
the Enquirer, in the Words of the Evange- 
liſt, * that Jeſus went about all Galle, 
e preaching the Goſpel of the Kingdom, and 
* healing all manner of Sickneſs, and. all 

| "s F manner 


1 

manner of Diſeaſe among the People, and 
« his Fame went throughout Syria; and 
« there followed him great Multitudes of 
« People from Galilte, Decapolis, Jeruſa— 
« Jem, Judæa, and' from beyond Jordan. 
Therefore ſome of the Gergaſens might ea- 
fily know Jeſus, and deſcribe him to theſe 
Lunaticks, or tell them of him, or they 
might know him by any of the Ways before 
mentioned. As to the Dy/ciples ſaying, what 
manner of Man is this? It does not with 
_ Certainty appear, that the Diſciples ſaid any 
ſuch Thing: For Matt. vii. 25. the Diſci- 
ples were perſuaded that CHR1sT had Power 
over the Winds and the Sea, and therefore, 
when the Ship 4was covered with the Waves, 
they came to him, ſaying, Lord ſave us: 
But, ver. 27. The MEN marvelled and ſaid, 
what Manner of Man is this? Now, how 
does it appear that the Mx were the Di- 
ſciples of Jeſus, and not the Sailers of the 
Ship? But if the Diſciples and great Multi- 
tudes of People in many Places, even in Ger- 
gaſene, ſhould know Jeſis, yet“ none could 
*© mform the Mad-men of Teſs,” none could 
deſcribe him unto them, for“ they all flyed.” 
I aſk, When did they a/! fy? And did they 
akvays © fly” theſe Mad-men? No; for 
they bound them with Fetters and Chains, tho 
unable to tame them: Since then a Men 
were not always at a Diſtance from theſe 
f G 2 raving 
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raving Gergaſens, why might they nat ſome- 
time or other have been informed of Teſs? 
Not to inſiſt any longer on ſo plain a Cir- 
cumſtance, I proceed to conſider the Name 
of this Demoniack (Legion.) 

Mark v. 9. Jeſus aſked him his Name; 
and he anſwered, my Name is Legion, for ve 
are many. The Senſe of this Verſe, accord- 
ing to the Enquirer, is ---- Our Lord aſked 
the Mad-man (not an © indefinite Num- 
ber of Devils) what was His Name; and Ht 
anſwered Legion; for I have “ about fix 


«thouſand fix hundred Devils in me.” This 


was indeed a mad Reply ; though not un- 
like what a mad Perſon told the Enquirer 
himſelf (p. 52. of 10. Enquiry.) In his Ad- 
verſary's Opinion, the Senſe of this Verſe is 
as follows: --- Teſus aſked a Legion of De- 
vils (i. e. an © indefinite” Number of De- 
vils) what was His Name, and HE, the 
Devils, anſwer'd, His Name is Legion, or 
an indefinite“ Number of Devils. 
The Intartial Writer objects, © that it 
would be of no Service to know the poor 
* Lunatick's Name. p. 36. And, I aſk, 
of what Service could it be to know the poor 
Devil's Name ; (ſuppoſing them to have 
Names as well as different Degrees of Order.) 


If it be reply'd, that it was to be ſatisfy'd of 


the Number of Devils, the Queſtion would 
not ſurely then have been, what is thy Name? 
Eos F 


. 


But, what is your Number? And it ſeems 
remarkably odd, that after this Information 
from the Devils, that they were in Number 
a Legion, our Saviour ſhould yet /ay wito 
HIM, Come out THou wnclean Spirit; as if 
One only Devil poſſeſſed the Man: And how 
came 1t about that One only Devil drove the 
Demon:ack into the Wilderneſs, when he 
had within him a Legion of Devils? Tis 
anſwered (P. 55.) that Qur Lord ſpoke only 
to the Chief, or Leader, of the reſt; or as 
Mr. Taoells ſays, That one Devil whom our 
Lord called out, was the Commander of the 
Legion, whom every Demon that ſerved him 


za obliged to follow. Anſwer to the Enquiry, 


p. 43. This puts me in mind of Dr. Henry 
More's Solution of this Caſe, * Nor necd it 
« ſeem ſo harſh, that ſo great a Number 
be buſied about one ſorry Wight. For 
“that military Word, Legion, ſuggeſts un- 
eto us a very fit and eaſy Solution of this 
% Difficulty, viz. That this did not hap- 
pen primarily, but by Conſequence : The 
« chief Commander of this dark Regiment 
* having his uſual Haunt and Recourſe to 
* him, and therefore the Ob/z/zon of this 
* numerous Rabble is only by Sequel; as if 
** ſome Captain ſhould make his Stay for his 
» © own Pleaſure in ſome blind ſolitary Cot- 
** tage in the Field, it would be no wonder 
** to ice the Houle beſet with the Malt: 

** tude 
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* tude of his Soldiers, they being there in 
* Attendance on him, rather than in any 
« Satisfaction or Advantage to themſelves, 
there not being a proportionable Booty 
* for ſo great a Company; but the Place 
* notwithſtanding would not fail to be fully 
e peſter'd by them. After this Sort it fared 
« with this miſerable Demoniack, who could 
not but be even ffiſſed with the Throng 
* of this hell;ſh Legion.” More's Myſtery of 
Goalineſs, p. 80. 

Now, firſt, This Chief, or Commander, 
is a mere Invention, founded, as Dr. More 
owns, upon the military Word, Legion. 
2. The Name Legion was not given to this 
dark Regiment, becauſe it had Ox E Chief and 
Subalterns and common Soldiers; but was 
uſed only to expreſs that the Man had many 
Devils in him. Je ſaid, Legion; BECAUSE 
MANY Devils were entered into him. 3. Fe- 
fs ſpoke to the Commanding Officer to come 
out; and all is repreſented by Mr. Tells as 
Obedience. But preſently the numerous Rab- 
ble begin to be obſtreperous. Not the Com- 
mander of the Legion, but the Soldiers, be- 
gin to mutiny and petition, ---- THE y be- 
ſought him---- But I forbear.” How 
much more like a Man of Senſe does the 
Anthor of the Reply act, in attempting to 
remove the Difficulty ariſing from the Ex- 
preſſions, Go our, O unclean Spirit, * 
; | RR 
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he allows a Legion of Spirits to be really in 
the Man ? He tells us, that the Evangeliſts 
« ſometimes ſpeak of the whole Body of 
« them collectively in the ſingular Number, 
ce and ſometimes diſtinciiy in the Plural. In 
« like Manner, as God, ſpeaking to his Peo- 
« ple 1/roel, ſays, Deut. xii. 1. Theſe are the 
« Statutes and Fudgments which YE ſhall ob- 
% ſerve to do in the Land which the Lord 
« God of Thy Fathers giveth THERE. Ut 
might as well be pretended, that this Paſ- 
e ſage is not to be underſtood literally, be- 
« cauſe the whole Army of Jae could not 
ebe repreſented as One Man.” p. 71. 
THE Anſwer to this is, That the Word 
Spirit is not in any Language a Name of 
Number, ſuch as Army, Nation, Aſſembly, 
&c, but is a general Term, which does not 
ſignify Plurality, juſt as Man, Horſe, &c. 
Where a Nation is ſpoke to, it may be ad- 
dreſſed in its collective Body in the ſingular 
Number, and you may ſay to Mael as a 
Nation, Thou; or you may ſpeak to it as 
made up of Individuals in the Plural Num- 
ber, Te. To confute therefore the Enquirer 
in his Obſervation, an Inſtance ſhould have 
been produced where the Word, Spirit, fig- 
nifies a collective Body of Spirits, and then 
pothbly it might have been ſpoken to, either 
in the Singular or Plural Number. But this is 
impoſſible in any Language, to make the * 
| Wor 
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Word ſignify an Individual, and a Collection 
of Individuals of the fame Species. But al- 
lowing even this, this would not account for 
the Expreſſion, Thou unclean Spirit, when 
unclean Spirits were preſent; no more than, 
Thou Nation will be the ſame as Ye Nations, 
where many Nations are the Subjects of Diſ- 
courſe. In Nouns of Number the Singular 
or Plural Pronouns may be uſed; and tis 
right to ſay, Come out, O Iſrael, Thou 
wicked Nation, or, Ir wicked People: But, 
O wicked Man, is but One Man; O unclean 
Spirit is but One unclean Spirit; and, 17 
wicked Spirit, is as falſe Language as, T7 
wicked Man, or, Thou unclean Spirits. But 
I proceed, 

Now there was nigh unto the Mountains a 
great Herd of Swine feeding ; and all the De- 
vile beſought 'Feſus, ſaying, Send us into the 
Some, that we may enter into them ; and forth- 


with 75 eſus gave them leave. (St. Luke, He ſuf - 


fered them. St. Matt. He ſaid unto them, Go.) 


And the unclean Spirits «cent out, and entered 
into the Swine, and the Herd ran violently down 
a ſteep Place into the Sea (they were about tawo 
thouſand) and were choaked in the Sea. Mark 
v. II, 12, 13. Theſe Words the Vnpartial 
IWriter takes in the LITERAL Senſe, not- 
withſtanding the Difficulties that attend it. 

Some were propoſed by the Enquirer (p. 80, 

81. of 26 Enquiry) and I beg leave to add, 

that 


. 

that it ſeems © highly incredible, and di- 
rectly * oppoſite to our Saviour's Character,” 
that he ſhould oblige the Devils in fo fi 
and miſchievous a Requeſt; for they dwe 
not long in the Swine, but having poſſeſs'd 
them, plung'd into the Sea, and then (I ſup- 
pole) forſook their Bodies, and went the 
Lord knows whither. But the Senſe of theſe 
Verſes, according to the Enquirer (who ſeems 
deſirous of removing all Difficulties from the 
Scripture) 1s as follows. 

THE Legion of Devils (all the Devils) is 
the mere Talk of the Mad-man, who con- 
fidered as a Jero, and therefore an Enemy 
to Swine, might naturally deſire, upon ice- 
ing the Herd, "that Feſus would ſend his De- 
dus, not out of the Country, but into the 
Swine ; and forthwith Jeſus ſaid Go, hu- 
mouring the Mad-man, as che belt and wiſeſt 
Phyſician would have done in the like Caſe. 
It follows, that the Swine van down a Pre- 
cipice into the Sea; 7. e. they were drove 
into the Sea, cither by a Madneſs like to that 
of the Men under Cure, or by the Demo- 
niacks themſelves. For 'tis plain the Swine 
would not of their own Accord have ra 
thither, and were therefore driver, either by 
the Diſeaſe of Madneſs, which might pals 
from the Mad-men into the Swine, as the 
Leproſy of Naaman paſſed (2 Kings Il. 27.) 
to Gehazi, and to his Seed for ever, Or, 
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they were driven by the Mad-men when 
under Cure. 

Ir will appear to any one that examines 
the Hiſtory of the Cures done by our Sa- 
viour on Demoniacks, that they were not 
cured the very inſtant the unclean Spirit was 
commanded out of them. Thus Mar ix. 2 5. 
after our Saviour had rebuked the foul Spirit, 


ſaying unto him, Thou dumb and deaf Spirit, 


I charge thee come out of him, and enter no 
more into him. The Spirit cried and rent him 
fore, and came out of him, and he vas as one 


dead, infomuch that many ſaid he is dead. And 
Feſus took him by the Hand, and hfted him 


up, and he aroſe. So again, Mark i. 25, 20. 

Feſus rebuked him, ſaying, Hold thy Peace, 

and come out of him. And when the unclear 
Spirit had torn lim, and cried with a loud 
Voice, he came out of him. In like manner it 
appears in the preſent Hiſtory, that after our 
Lord had faid to the Men, --- Come out thou 
unclean Spirit, — many Things paſs'd which 
ſhew'd the Men not inſtantly cured. If during 
this Interval, that was done which the En- 
quirer /zþpo/es to be done, the whole may be 
conſiſtently accounted for. And perhaps it 
may deſerve a Thought, whether an inſtanta- 
neous putting to rights the Solids and Flaids 
of a Human Body, which had long been ſub- 


ject toirregular Motions, would notcreate great 


Pain and Sicknef: to the c diſtemper d Perſon. 
AGAINST 
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AGAINST the % Solution, vig. that 
the Diſeaſe of Madneſs paſs'd from the Lu- 


naticks into the Swine, as the Leproſy of 
Naaman did to Gehazi and his Seed. I find 


it objected by the [mpartial Hand (p. 40.) 


That the Diſeaſe muſt have been the fame 
« in Kind only; and then it muſt follow, 
« that when Jeſus had cured the Men of 
« the Diforder of Madneſs, he inflicted the 
« fame kind of Diſorder on the Swine ; that 
© is, he made two Men ſober, and two 
* thouſand Hogs mad. And here it may 
* humbly be aſked, why ſhould eſis after 
« this Manner exert his divine Power? It 
* cannot be ſuppoſed, he did it on the Re- 
*« queſt of the two Mad-men.” 

BuT may not the fame Dithculties be re- 
torted on the Objector himſelf? It cannot 
be ſuppos d, that CHRIS would gratify the 
Devil's miſchievous Requeſt, no more than 
he would the Requeſt of Mad-men : And if 
the Devils paſſed from the Demonzacks into 
the Swine by a Licence from CuhRIST, it 
muſt follow, in the Language of this Author, 
that he made two Men ſober, and two 
* thouſand Hogs mad.” --- As to the ſecond 
Solution, he © obſerves, (b. 42.) that 'tis 
* highly incredible that two Mad-men only 
** ſhould preſently frighten two thouſand of 
* ſuch sTURDY Animals, and drive them 
to their Deſtruction with as much Eaſe 5 

H 2 40 1 
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if they had been a Flock of Sheep: It is 
a great deal more probable, that if two, 
© or twice that Number of Mad-men, had 
<* attempted to moleſt ſuch a vaſt Herd of 
*© Swine, that they would have loſt their 
% Madneſs and their Lives together.” How 
far ſuch an Action is credible or incredible, 
depends upon Circumſtances which are to 
be laid together: And as we certainly have 
but few given us by the Evangeliſts, we 
muſt ſupply others to account for the Fact. 
Thus much may be ſafely added, that any 
thing is more credible than Six or Four 
noujand (or what you pleaſe to be a Legion 
of ) Devils driving two Thouſand Swine to 

Deſtruction. | 
ST. Luke tells us, Chap. viii. 2. Certain 
N emen had been healed of evil Spirits, and 
Infirmities; Mary called Magdalene, out of 
zobom went even Devil ---- ** The probable 
«© Meaning is (as the Enuarer, p. 57. ſup- 
<< poſes) that ſhe had affirmed in her Melon- 
choly, that the had /o many Devils in her, 
juſt as the Mad-man ſaid he had a Legion 
« of Devils in him.” To animadvert on 
this, is no little Pain to the Impartial Hand, 
(p. 45.) who ſays, “ the Enquirer mult have 
© had a new Revelation to know this. But 
there needs no © new Revelation,” but only 
to underſtand the old one: And if to have a 
Demon means no more than to be mad or 
epileptich 


0 


* 


oy 


* 
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epileptick in other Places of Scripture, let us 
interpret this Paſfage by them. For it is not 
impoſſible, not unlikely, that Mary Magda- 
len might in one of her Fits © have affirmed 
« that ſhe had ſeven Devils, juſt as the Mad- 
« man ſaid he had a Legion of Devils in 
« him,” But the partial Hand aſks, 
« Would the Goſpel! Hijtorians have gravely 
told the World, that Jeven Devils vent 
% out of her, when in truth there never 
« were any in her? Which is the ſame as 
to aſk, Whether theſe Hiſtorians would write 
agreeable to the Language of their own Times? 
Which has been fully anſwered before. 

THe laſt Caſe is that of the Damſel, Acts 
xvi. 16, 18. There was a Damſel, poſſeſſed 
with a Spirit of Divination ; which (Damſel) 
brought her Maſters much Gain by Southſay- 
ing: And this did ſhe many Days. But Paul 
being grieved, turned and ſaid to the Spirit, I 
command thee, in the Name of Feſus Chriſt, 
to come out of her. And he came out the ſame 
Hour. Here is no mention of Devil or De- 
mon, but of a Spirit of Divination; and 
what ſuch a Spirit is, this Writer does not 
inform us, which yet he ought to have done ; 
but © thinks, without more ado, it is ſuffi- 
** cient to ſhew that the Enquirer's Hypothe- 
** [is is indefenſible, if he lays before the 
Reader how the Enquirer muſt interpret 
** the following Paſſages, St. Paul faith, I 

„ command 
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* command thee in the Name of Teſus Christ 
to come out of her, Which with the Ez. 
* quirer is, I command thee not to play the 
Trick any more, The Hiſtorian tells us, 
*« The Spirit came out of her the ſame Hour, 
<< That again with him muſt be, The Wo- 
man could not play the Trick any longer.“ 
But what was this Hyirit that came out of 
her ? Sheis ſaid to have had U vga, 
a Spirit of Python, i. e. She was a Pythoneſs, 
an Ob, eyſa5epuvl©», a Belly-Speaker, One 
that can ſend forth Words out of the Belly, 
without moying the Lips. Several Perſons 
have had this Faculty in our own Times: 
And among the Jews and Gentiles too, as 
the Enquirer has thewn, ſuch People made 
Money of it, and pretended to do mighty 
Things, Now St. Paul, grieving to ſee Men 
impoſed on by this Damſel, commands the 
Spirit to come out of ber; that is, not only 
commands her not to play the Trick any 
more; but in the Name of Jeſus, poſſi- 
bly wrought ſuch a Change in her, that ſhe 
was utterly unable to impoſe upon the Peo- 
ple any more by her Art. And thus the 
following Queſtions are eaſily anſwered.---- 
** How by the Apoſtles Words was a Stop 
*« put to the Trick? Did ſhe from that 
5 Time loſe the Art of ſpeaking inwardly ? 
*© Or, was ſhe not willing, or, not able to 
*« ſpeak in the Manner ſhe did before; 3 

6 di 
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Fs 1 
did St. Paul, by virtue of theſe Words, 
«* make this profligate Cheat a Convert, and 
an honeſt Woman? Ge. 

I cannot conclude, without taking notice 
of that extraordinary Exclamation againtt the 
Enquirer for © plucking Laurels from our 
«* Saviour's Head; for making <« the Cauſe 
« of CHRIST to fer; for diminiſhing the 
Value of his Miracles; and (. 64.) for 
« uſing the great Talents he is entruſted 
« with to the Pr ejudice of bis Maſter's Inte- 
* reſt, ” ---- This is a heavy Charge, I muſt 
confeſs, but as uit as it is ſevere. For if 
the learned and i ingenious Engquzrer has ſhewn 
the true Meaning of Demoniacks in the New 
Teſtament ; if he has removed thoſe Difficul- 
ties which unavoidably attend the received 
Notion of them; if by his Hypotheſis, the 
Subject becomes free from high Ridicule ; ” 
if Providence is by him defended againſt the 
Charge of C:uelty, Confuſion, and Diſtreſs : 
Why are theſe bitter Iroe&ives thrown upon 
the Man? And why ſhould any Chriſtian 
thus unjuſtiy revile his Brother? ---- Why 1s 
he ſaid to © hurt the Cauſe of CHRIST,“ 
when he protects it from Ridicule, and an- 
ſwers many Difficulties otherwiſe unſurmount- 
able? And why is it called, © undermining his 
** Maſter's Tels ” to propoſe an Hypotheſes 
which is conſiſtent with natura! Religion ; 
which vindicates the moral Attributes of Gop, 
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his great Mercy and Loving-kindneſs to Men; 
and takes off from the Devil's having an un- 
neceſſary Share in the Yorks of Providence? 
THr1s puts me in mind of the Outcries 
which others likewife have been guilty of. 
Mr. Hulchinſon ſays in his Sermon, © If he 
* [the Enquirer did not know that Pomps- 
c natius, Vantuus, Hobbs, Spinoza, and Bek- 
ce ker eſpecially, had all patronized the ſame 
* Opinion, Sc.“ The Author of the Reply 
to the Farther Enquiry, p. 73. charges him 
with “ joining the Cry of the Infidels, and 
* licking up the Spittle of Wooton.” Mr. 
Tells too, ſeems to doubt the Author's Sin- 
cerity. If 1 may gueſs at the Enquirer's 
Temper, I believe He had at any Time ra- 


ther embrace the Truth, let who will teach 


it, than continue in an Error with the Mul- 
titude: That whether he did, or did not 
know, that thoſe Men had patronized the 
ſame Opinion, it was impertinent in Mr. 
e to talk in that Manner in a Pul- 

And that the Impartial Writer, Mr. 


utcbinſon, Mr. Treells, and the other Gen- 


tleman, would not have hurt their reſpective 
Performances, had they avoided ſuch Re- 


flexions, as are unworthy of Men, more un- 


worthy of Chriſtians, and moſt unworthy of 
Preachers of that Goſpel, which teaches a 
Charity that thinketh no Evil, and hopeth all 
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APPENDIX, 


In ANS WE R to 


The Critical Dilſſertation concerning the Words 
AAIMQN and AAIMONION. 


| HE preceding Sheets were in the 
| Preſs, and part of them were print- 
ed off, before I ſaw or heard of 
The Critical Diſſertation concerning the Words 
Aziuuy and Azuonor. It is wrote with Can- 
dour, and Learning, and Ingenuity ; and if 
I differ from the Author in ſome Things, he 
will certainly be able to ſhew my Miſtake. 
Hz begins with obſerving that the Word 
Aziuey © is taken for the Supreme Being, 
« the Divinity it /elf, 0 Otog, 7 Oxy.” And 
for Proof of this he refers to Homer, I. P. &c. 
On the contrary 5 Aaiuwy is not taken in any 
of the Places refer d to for oO, the Supreme 
Being, nor for » ©. Cou'd Homer make 
Menelaus and Ajax able to fight the Supreme 
Being; whom He ſo often repreſents as ſu- 
perior to all the Gods put together ? and yet 
* Menelaus 
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Menelaus fays ſo, in I. P. v. 104. Julius 
Pollux, 1. i. c. 1. has obſerved, that Homer 
c calls the Gods dai u 3 and Plato called 
<* the Governour of all things, he greateſt 
e Demon; and that * Oxy and Amun 
are uſed for the ſame thing.” But Aaiuy 
is not put abſolute for 5 Oeeg, by Homer, 
nor Plato, nor I believe by any one elſe. 
Certain it is, that it is not fo, in any one of 
the Places refer d to. Much leſs is Aaiuuy 
put for r Odo. Ariſtotle, in the Beginning 
of his Book De Mundo, ſays, that Philo- 
5 ſophy ſeemed to him to be Oey 7: A 
Ms dH Xenpe, ; ſomething really divine and 
« more than human.” But he does not ſay, 
that Aaiuwy ſignifies To Ocicy; nor indeed 
could he fay ſo with any more Propriety, 
than one can ſay that Humanitas in the 
Language of the Schools ſignifies Homo, or 
Animalitas Animal. And yet This is the 
Place refer'd to for this Senſe of the Word 
Azciuwy, So when Plato is refer'd to for the 
former Senſe of the Word, his Words are not 
Aziuwy, but piyg@» Awpav, Which is quite 
a different Thing. 

P. 3. He ſays The Word, Demon, was 
very © frequently uſed to denote a Claſs of 
<© Beings of a middle Nature betwixt the 
© Deity and Man.” In Proof of this, he 
moſt Antient Greek Authors are propoſed to 


be mentioned, p. 4. 
NT | | Heſiod, 


SEEM 
Head, ſays he, © makes thoſe happy Men 
« who lived in the Golden Age AFTER 
« THEIR DEATHS to become Demons, and 
* looks upon them as the Guardians of Man- 
% kind. Plato from him adopts the /ame 
te Sentiments, and is followed by other Mri- 
ce ters herein, Nay this laſt Author declares, 
te that every good and wiſe Man may be 
called a Demon either before or after 
« DEATH. Here Hed is produced, in 
order to prove that the Word Demon denotes 
«« Beings of a middle Claſs berwixt the Deity 
and Man ;” when he exprelly aſſerts them 
to be Human Souls ? and ſpeaks not one Word 
of middle Beings diſtinct from Human Souls, 
This Author goes on thus 

P. 4. Though Heſiod honours the MEN 
« of the Golden Age with the Title of De- 
% mons after their Deaths, yet he does this 
e chiefly by way of Compliment to them, and 
in order to excite his Brother Perſes to 
imitate them, by performing juſt and vir- 
e tuous Actions. And therefore no certain 
* Concluſion can be drawn from hence with 
** regard to his real Opinion of the Nature 
of Demons. 

THe Point to be proved was, that Hejiod 
thought Demons not Human Souls departed, 
but middle Beings betwixt the Deity and 
Man. It was but in the preceding Page that 
he ſaid, ** Hefiod makes thoſe happy Mex 
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„ who lived in the Golden Age, after thei; 
* Deaths to become Demons.” Does this 
Author produce one Paſſage from Heſod, to 
ſhew that His Demons were Beings of a 
middle Nature ? Not one. Now, how does 
it appear, that Hejiod ſaid what he did ** chiefly 
by way of Compliment to the Men of the 
Golden Age? Or what does this Author 
mean by the Word CHIEFTLVY? That he 
incites his Brother Per/es (who was a lazy, 
idle, unjuſt Fellow) to Virtue and Induſtry, 
by telling him, that if he would be virtuous 
he ſhould become a Demon, is true. But 
when was Perſes to become a Demon? Was 
it not after his Death? Can there be a 
clearer Proof of Hejiod's Notion of Demons, 
(that they once had been virtuous good Men) 
than this is, that if Perſes would be virtuous 
he ſhould become a Demon too? 

N ow ſuppoſing Heſiod's Notion to have 
been, that Demons were Middle Beings be- 
twixt the Deity and Man: How would 
Perſes become a Demon by living virtuouſly ? 
If Human Souls become Demons, all is in- 
telligible : Or if Human Souls, by an Ad- 
vancement in Goodneſs, become in Proceſs 
of Time, as ſome maintain'd, Demons ; then 
too Hefiod is plain. But as he reckons Human 
Souls of the golden Age to be Demons, and 
ſpeaks of none elſe, it may ſeem ſurprizing 
that Hefiod ſhould be produced as 2 

encè 
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dence for what he has never ſpoke one Word 
about. 
 Tm1s Author proceeds, © He [| Hefiod] 
« makes a Diſtinction betwixt Che bleſſed arid 
immortal Gods who are Homer's Demons, 
and the departed Worthies of the Golden 
Age, who are his | Hejiod's| Demons.” ibid. 

Is not this confeſſing the departed Wor- 
thies of the Golden Age to be Heſi9d's De- 
mons? z, e. Human Souls? 

Tu E very next Words are, He makes 
e THEM, viz. Homer's Gods and his own 
C Demons, different and diſtinct Claſſes of 
« Beings; and conſequently it cannot be in- 
ce fer'd from him ---- that a Demons, or 
* even the Beings to whom this Word was 
e firſt applied, were GIs, or Spirits of de- 
* parted Men.” ibid. 

Hefiod's Demons confeſſedly, in the very 
laſt Citation, were ** the deparied Worthies 
* of the Golden Age.” In theſe Words 
which immediately follow, He | Hefiod] 
makes THEM different and diſtinct Claſſes of 
Beings: . e. He makes e Bleſſed and Im- 
mortal Gods of a diſtinct Claſs from Demons. 
Admitting this: The Point is, to prove De- 
mons, and the Spirits of departed Mx N to 
be different in Heſd's Opinion; and here 
tis aſſerted, that Gops [not Men] and De- 
mons were different. What fort of Proof is 


this? 
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Tre next Argument is, p. 5. That De- 
mons are knowing Beings by way of Emi- 
nence: Beings endued with Knowledge 
* only, without relation to any other Qua- 
ty, Circumſtance and Perfection — Be- 
< ings endued with a Degree of Knowledge 
e ſuperior to what WE enjoy.” There fore 
they were not in He/jjog's Opinion Spirits of 
departed Men. 

Ts ſufficient to Anſwer : 1/7, That He- 


fd tells us, as is own'd by this Author, that 


they were in fact the Souls of departed Men. 
And 2dly, It may be ſuppoſed, that Souls 
departed are enlarged, and may be greatly 
improved in Knowledge; and muſt be fo to 
execute the Offices atlign'd them by Heſiod 
This therefore will not prove, what it is 
brought to prove, That Heſiad made Demons 
a different and diſtinct Claſs of Beings from 
the Souls of Men. 

HE goes on; © Hejod calls his Demons 
good and terreſtrial, which ſeems to inſi- 
** nuate that there were other Demons who 
<© were neither good nor terreſtrial.” Which 
3s juſt ſuch Reaſoning as this: He calls the 
Gods, bleſſed and immortal; therefore there are 
other Gods who are neither bleſſed nor im- 
mortal. He calls Men, uo, mortal; which 


ſcemss to inſinuate, that there are other Men 


who were not mortal. 
| HL1iTHERTO 
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HiTHERTO we have no Inſtance pro- 
duced from remote Antiquity, of Demons be- 


ing a diſtinct Claſs of Beings. This Author 


proves indeed very well, that the ancient 


Perfians, Chaldeans, Egyptians, and from them 
the Greeks, had a Notion of an Evil Prin- 
ciple, called Hades, Arimanius, Ahdriman, 
Typhon : But the Point is, to produce ſome 
ancient Writer for Evidence of a Notion a- 
mong them of a diſtinct Claſs of bad Demons, 
“ inſtigating and tempting Men to all kinds 
© of Wickedneſs and Sin, and afterwards 
becoming Inſtruments of their Puniſh- 


ment. p. 7. Plutarch is not early e- 


nough, nor Iamblichus, nor Hierocles: Nor 
is Weir Saying that ſuch was an ancient Opi- 
nion, without Vouchers, any Proof. Tis 
very odd, that in ſo remarkable a Notion, 
there ſhould not be any Remains left, no 
Sentence of the old Philoſophers, or Poets, 
or Hiſtorians, (which are voluminous enough, 
and ſpeak very often of Demons and their 
Offices :) it ſeems I ſay very ſtrange, that no 
Inſtance can be produced from the Antients 
of Evil Demons, to whom ſuch part was 
attributed, as was aſſigned them atterwards 
by Writers of much later Ages. 

Bo r as this learned Author has attempted 
to ſhew this in his Critical Diſſertation, it 
will be worth while to examine what he has 
offered. He begins thus: 

Adiuay, 
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Aziuwy, he ſays, ſignifies “ a created in- 
t felligent Being ſuperior to Man; (for that 
te Hefiod's Demons were made or created by 
*© the Gods he plainly aſſerts) and all ſuch 
0 Beings as theſe were, from the remoteſt Au- 
c fiquity, thrown into uo different Claſſes,” 
I MusT ſtill aſk, Were Heſiad's Demons 
te created Beings ſuperior to Man? That 
they were created, or made, by the Gods, is 
plain from the Place refer'd to in Hefod, viz, 
v. 110. But then in the very Line before that, 
they are expreſly called the golden Generation, 
A, of MEN. And he tells How and 
When they lived on Earth, and that they 
died as if they had only fallen aſletp, and 
how they became Demons. 2. I think 1 
may aſk, whether Hefiod and Homer make a 
part of this remoteſt Antiquity ? And did ei- 
ther of theſe, or did Plato, divide theſe Be- 
ings into Two different Claſſes? If they did, 
the Paſſages may with Eaſe be produced, 
where they told us of Demons that were, as 
this Author deſcribes them, ** implacable, 
* had an invincible Averſion to Men, and 
made it their Buſineſs to defeat them in 
* all their good Purpoſes, to influence and 
<< perſuade them to what was wrong, and in 
© ſhort to draw them to Deſtruction.“ p. 11. 
Hejicd's Notion has been ſufficiently conſi- 
der d. Let us next examine Homer, wh 1 
affirmed o mention Both of them, i. e. mel 
: 00 


- 


MEM 

Good and Evil Demons, p. 12. For this, I. . 
v. 166. is cited. Now here Hector threatens 
Diomed'es, 701 d dahoce, that he would 
give him di, vi z. his Death. Does dæi- 
un here ſignify any Being that was intelli- 
gent, or created, or benevolent, or malignant? 
I. O. v. 403. ouv dau, is indeed favente De- 
mone, or, Dec, and implies Benevolence. II. 
P. v. 98, 104. is ſomewhat harder. Mene- 
laus lays, 

Orr du, there g Inimera Puri hd, 
OV «t bog ru, TEX tu priya wnpthe wunicdh. 


Here the Scholiaſt ſays, mp; ſignifies wages ; 
and that the Senſe is, wee Ty your T3 g; 
abſurdly. The Meaning ſeems to be, Whoever 
fights with a Man who has a God preſent 
with him, he'll greatly ſuffer. Here likewiſe 
benevolent Aſſiſtance is implied; but then it 
was ſuch benevolent Aſſiſtance that Menelaus 
thought, that if he could find out Ajax, 
They Two might engage Hector, even po; 
dH Te, notwithſtanding the Demon that 
aſſiſted him. Nor muſt the Afliſtance given 
to Hector by a Demon be interpreted, as if 
the Good Demon to Hector was an Evil De- 
mon to Menelaus, any more than the Favour 
of God to one Man, and the Diſappoint- 
ments of Providence to another, muſt make 
God himſelf be look'd upon or treated as an 
Evil Being to him who is ſo diſappointed. 
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He goes on; To the Evil Demon he 
* [Homer] joins the Epithets zazcc, cuyegec, 
* and xa berg; and even the Word Aziuay 


c 


Lal 


itſelf, without any of theſe, he uſes in a 
bad Signification.“ p. 12. 

Dos this Author mean by, © a bad 
e Signification,” Evil Demons, ſuch as he 
has defined Evil Demons to be? His only Evi- 
dence produced for this is, the Verſe before 
mentioned, where Hector threatens Diomedes 
to give him Azipove, Death, Could Hector 
give Diomedes an Evil Being? Or what is 
deri e in that Place to the preſent Purpoſe? 
Where the Epithets xzaxec, 5vyepes, and Na- 
>ercs, are uſed, there is no Relation to Evil 
Beings, © implacable, influencing Men to 
% wrong; but they were Good Beings, as 
Homer's Demons all are, hindering indeed 
Men by providential Means from obtaining 
their Deſigns; but not Devils, malignant, 
malevolent Beings. 

WHrarT is ſaid from Pindar is fully con- 
ſidered above, p. 12. and the Scholiaſt here 
produced by this Author is a full Evidence 
that Pindar meant, The nanoroidg, Evil Prin- 
ciple, as oppoſed to The z'yaboro:ov, Good One. 
Callimachus is likewiſe ſhewn to mean the 
{ame evil Principle, p. 14, 15. and conſequent- 
ly they are no Evidences of Evil Demons. 

THE next Authority produced is Menan- 
ger, in proof of the Notion of Evi Demons; 
which 
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which is very remarkable, ſince Menander”s 
Verſes are ſtill extant, and he is ſpeaking of 
Good Demons in Terms expreſs, and cautions 
us to think that there are any Evil Demons. 


Araiſi 0ziuwy woep cuurTarjoag: 
Eh M, Wu5aywyes TE (Os 

'Ayalcg uxKov yas Jai mor 8 ye ui c 
Ewai, (Coy SH oi xo. 
c , 0 ayay avai Jeov. 


Of this ſee above, p. 18. 

Empedocles's Demons are ſpoken to before, 
p. 19. 37. Mn pong 

Plautus, in the Paſſage cited, 1s ſpeaking 
not of any Evil Demon, --- Teneo dextra Ge- 
nium meum. Men. Act. 1. Sc. 2. v. 29. 

Herodotus is likewiſe cited by the Author 
of the Critical Diſſertation, p. 16, 17. to 
prove a Notion of Evil Demons (ſuch, I 
ſuppoſe, as are defined before, Beings im- 
« placable, which had an invincible Aver- 
“ fton to Men, and made it their Buſineſs--- 
eto influence and perſuade them to what 
* was wrong.) All the Proof produced 
from Herodotus is, that he has uſed the Word, 
zaxodzmuoiy; which fignifying I Fortune, 
I Fate, is no Evidence of what it is pro- 
duced for. And even ſuppoſing I Fortune 
to be cauſed ſometimes by Demons, this 
would not prove ſo much as the Exiſtence 
of ſuch Beings as -are here deſcribed ; fince 
Good Demons may prevent Succeſs, or it 
K 2 may 
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may not be right in the whole, that eve 
good Men ſhould always be attended with 
Proſperity. 

"T'wiLL be needneſs to examine whether 
the Latin Word Genius comes from the Ara- 
bick Gjin, or Gian, which I do not think to 
be probable, however ingenious the Conjecture 
may be; but it is of ſome moment to ob- 
ſerve, that this ſame Arabic Word Gj in, 
which ſignifies a Demon, ſignifies Mads: 


and Mag jnun, which ſignifies Demone obſeſſus, 


is uſed for inſanus, furens, maniacus. v. Ca- 


ftel. Lex. Polyg. 


Tur Author of the Enquiry had aſſerted, 
that at the Beginning, and in their Origin, 
in the remoteſt Antiquity, Demons were Hu- 
man Souls, and nothing elſe. Afterwards they 
were ſuppoſed to be a diſtinct Sort of middle 
Beings : But even then, none of them were 
ſuppoſed to be Devils, i. e. to have an in- 
<« vincible Averſion to Men, and to make it 
ce their Buſineſs to defeat them in all their 
good Purſuits, to influence and perſuade 


them to what is wrong, and, in ſhort, to 


« draw them to Deſtruction.” Nor has this 
learned Author produced ſo much as one In- 
ſtance of ſuch a Notion. The Enquirer made 
ſome ule of the Account he gave of the Ori- 
gin of the Notion of Demons, in explaining 
many Paſſages of the Old Teſtament, conſi- 
ſtent with the known Idolatry of very antient 


Times, which conſiſted in the Deification of 


Men; ; 
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Men ; an Idolatry that was in the World as 
early at leaſt as the Worſhip of the S and 
Stars; and perhaps it is the firſt mentioned in 
Hiſtory, if Laban's Gods were Images of fore 
deified Perſon, as I think moſt probable. 

THr1s learned Author thinks, that he has 
brought a Demon/{ration, that Demons in the 
New Teſtament ſignify Devils, ſtrictly and 
« and properly fo called.” And this is founded 
upon a Proof that Beelzebub, Satan, and 
Devil, are different Names only of the 
« fame Being.” p. 22---25. To explain a 
Paſſage, which I have not met with explained 
ſatisfactorily by any of our Commentators, 
let it be obſerved, | 
I. ALL that the Phar:/ees could poſſibly 

know of Beelgebub was, that he was proper- 
ly a Demon. He was the God of Ekron. vid. 
2 Kings, ch. i. the only Place where he is 
mentioned in the Old Teſtament. 

2. Beelzebub, from his Name in Hebrew, 
is commonly ſuppoſed to be the ſame as 
kvizyo@», aro, the God of Flies, the 
Catcher, or Driver away of Flies. juſt like 
Apollo opividos, Such were er Deities ; 
and conſequently, had Beelzebub had his 
Name from ſuch a Cauſe, he would not 
have been called, Prince of Demons, apxav 
Tov Gatphoviay, 

3. SHOULD I attempt to account for this 
Title, and not ſucceed to the full Satisfaction 
of the Learned, they will forgive a probable 

1 Conjecture; 
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Conjecture; when it is obſerved, that none of our 
Commentators attempt to account for it; and the 
Great Selden ſays,----Ob quam rem ad principem De- 
anoviorum denotandum uſurpetur Beelzebub, aut Beel. 
zebul (dum tamen innuebant B-elzebub) fateor cum 
Origine, me omnino latere. Selden de Diis Syr. 
Therefore, 

4. I conceive that Beelxebub, was not the God 
of Flies, but was deemed the God of Fruitfulneſs, 
and had his Name from thence; and was repre- 
{ented accordingly. He was not a petty Fh. 
catching, or Fly-averting God, but a great Demon, 
the Author or Promoter of Fecundity. Zab, Za- 
bab, Zebub, in Aravick, ſignify the Part adapted 
to Generation; and Zab ſignifies likewiſe a fruit- 
ful Field. Thus will Beelzebub be in Efron, what 
Bacchus, Ofiris, &c. were elſewhere. Herodotus, 
Diodorus, and many others, in giving an Account 
of the Egyptian Religious Proceſſions, and what 
they carried about in them, will greatly confirm 
this Account. 

HE NOE may be gathered a Reaſon, why 
Abariab, who was childleſs, 2 Kings i. 17. ſent to 
conſult Beelzebub the God of Ekron, rather than 
any other Demon. 

Tus Things being premiſed The Charge 
of the Phariſees againſt c our Saviour was, that He 
caſt out D:mons by B:elzebub, Prince of Demons, 
rex) Ta Sar Eau. No: replied our Lord. 
Every Kingdom, Houſe, City, divided againſt itſelf, 
ſhall not ſtand. Beelgebub can't be my Aſſiſtant, 
nor can I be in Confederacy with Him, ſince my 
Deſign is to root out all [dolatry. And if Satan 
be divided againſt himſelf, how ſhall 11s Kingdom 
ſtand? Our Saviour makes a Tranſition natural 
2nd eaſy from Beekzebub (who was an Idol, tho! 
reckoned 
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reckoned a Superior Demon) to Satan, who is 
ever repreſented as King of that univerſal King- 
dom, in which Wickedneſs, and a Revolt from 
Gop, were conſpicuous: And he argues, That 
as he could not be in Confederacy with Beelzebub, 
ſo neither could he be with Satan, to do what he 
did in order to promote the Kingdom of Gop ; 
but that he did it all by the Spirit of Cod. Thus 
the Argument proceeds regularly : And our Sa- 
viour does not ſay, that Satan is the ſame as Beel- 
2ebub, nor is Beelzebub the ſame as Devil; nor in- 
deed could the God of Ekror be repreſented (tho? 
he was imagined to be Superior to many other 
Demons) as the fame with Satan, who is repre- 
ſented as Princeps hujus mali Generis, vid. Tertull. 
Apol. c. Xxxii. Nor do the Jews make Beelgebub, 
the Prince of Devils, or call him fo in their Writ- 
ings, but AÞmodeus, or Samael. vid. Selden, ubi 
ſupra. I ſhall conclude with theſe Propoſitions. 

J. Ir does not appear, that in the Heathen 
World, any of them, by the Word Azipoves, 
ever denotes © intelligent Beings of a moſt ma- 
* lignant, noxious, and accurſed Nature, tempt- 
ing and enticing Men to Evil, in order to 
Deſtruction.“ 

2. ThaT the Language about Demons, and 
their Operations upon Men, was formed when no 
Evil Demons were ever proved to exiſt. | 

3. Thar Perſons were ſuppoſed to be poſſeſſed 
by Speftres, Hebgoblins, Larve, Ceres, &c. who 
in fact had no Exiſtence, or no Power over Men; 
and yet the Language was ſuch as ſcem'd to imply 
that thoſe imaginary Beings did poſſeſs Men. 

4. THAT the New Teſtament ſpeaking of 
Demons as poſſeſſmg Men, fpeaks in Words of 
common Ute, and in the common vulgar Notions, 

: NO 
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not concerning itſelf in ſtrict Philoſophical Specil. 
tations. - 

5.. THAT. Poſſeſſion by Devils, being granted 
to be bᷣslieved by People, it does not follow that 
he that cures Diſtèmpers ſuppoſed to be owing to 
that Cauſe, and that ſpeaks as ſuch People ſpeak, 
i. e. that uſes Words in common Language, , muſt 
certainly admit as Truth That Philoſophical Specula- 
tion, which the ignorant People imagine to be true, 
6. SupPFosING that the Fews, and Gentiles 
too, commonly believed that a Variety of Diſtem- 
pers were owing, to the Influence of Evil Beings ; 
yet their Belief is no Proof or Evidence of the 
Fact. But it muſt be proved by other Topicks, 
that Evil Beings did in fact poſſeſs Men. 
7. In the Enquiry many Inſtances are produced 
of Perſons ſaid to be poſſeſſed by Spirits, and 
bkewiſe many Inſtances of Language formed upon 
that Suppoſition, when yet not one of thoſe Per- 
ſons were in fals poſſels'd by any Spirit what- 
ever. Therefore, 5 | 
_ LasTLy, Allowing the Author of this Diſſer- 
tation to have proved all that he has attempted 
about the Meaning of the Word Aaα⁰in¾v; and 
admitting that ſome Demons were deemed Evil 
Beings by ſome Antients yet he has ſtill to prove, 
not only. that the Operations of theſe miſchievous 
Beings upon Men, are agreeable to © the gene- 
& ral Senſe of Mankind- in a Ages,” which is 
impoſſible to be done for want of Hiſtory ; but 
that they are true i» fact, in any Age before 
CHRIST; which will be enough to ſatisfy the 
Enquirer, 


KIN: 


s, Vid. Lacriins. 


